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SocietyWatch 
(much abbreviated!) 


Who Knows Best? 

With horror, butscarcely shock, we read in Newsweek for 
24 Sept. of the plight of one Connecticut family... which is, 
we fear, all too representative of many other, less attention- 
getting, incidents. Shirley Cheng, the eight-year old daughter 
of Juliet, has suffered from juvenile arthritis since her first 
‘year. Dissatisfied with the results of “accepted” American 
medical practice and the current recommendation of her 
physician for radical joint surgery to combat the problem, 
Juliet tumed to doctors in her native China who offered less 
radical surgery combined with traditional Chinese medicine, 
‘She planned to take her daughter to China this fall for 
treatment, 

But at grave risk does one challenge the authority of the 
medical system in this country. The doctors went to the state 
"Department of Children and Youth Services" for police 
power to back up their primacy. Shirley was taken into 
custody by the Department; hermotherhas been charged with 
neglect; and a state court has authorized the doctors to 
proceed with surgery onthe child, without respect foranyone's 
wishes or judgement but their own. 

Were this an isolated case, it would be sufficiently 
disturbing. Butitis far from such, The same article continues 
to observe that a 1987 national survey found that in 86% of 
recorded cases, judges sided with doctors who wanted to 
intervene to “assist” an unbom child (curious... the same 
system merrily goes about killing them as well) against the 
mothers’ wishes —of the resulting forced Caesarian sections, 
fully 80% were inflicted upon black or Asian patients, More 
recently, a California court authorized forced surgery upon a 
6-year-old Hmong child to correct the child's club feet 
(scarcely a life-threatening situation), against the profound 
religious objections of his parents. 

Al this in the name of “protecting” children from their 
parents “ignorance”. To its credit, Newsweek concludes with 
the observation that "ignorance is relative where values are 
concemed. ,. the relevant question is: who's ignoring whom? 
By that standard, the Connecticut experts seem distinctly 
unenlightened.” 

‘What can we do? It should be patently obvious that any 
encounter with the "medical system” might lead to this kind 
of conflict for Orthodox families... our values at least should 
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not be the same as those of many components of the medical 
establishment, the power of which is virwally unbridled 
Firstofall, we should look forhealthandhealing motto asecular 
system... seek the doctor's office asa/astresort.only after we 
have given the Lord time to do His work, and then seen that 
He guides us to seek human medical assistance. Then, if we 
must seek medical assistance, we should be highly critical of 
where and how we seek it... asking many "hard questions’ of 
a would-be physician (or even dentist) before permitting him 
even to examine us... and much more so our children, What 
does he believe? Whom does he believe is the true healer? In 
case of disagreement, whose decision should be final? Does 
he make part of his living by killing babies? Itis our right to 
know the answers to such questions before admitting the 
physician's intrusion into our lives and those of our families. 
And.,. if at all possible: Avoid like the plague any 
physician who is not a practicing Christian at least of some 
description. The canons forbid us to seck medical treatment 
from Jews (read: non-Christians). If any way possible, seek 
out a faithful Orthodox physician... even if it means travel 
ling half-way across the country to see him. If we are so 
foolish as to disregard the "signs of the times” , we risk the 
destruction of our families by those to whom we tum forhelp. 


‘THE SUFFERING OF THE 42 HOLY MARTYRS OF AMORIUM 
‘Wuose Memory THE Hoty Cuurch CELEBRATES ON THE 6TH OF MARCH 


Theophilus, Emperor of Byzantium [reigned 829- 
842], son of Emperor Michael II, known as the 
Stammerer [reigned 820-829], was a native of 
Amorium. He periodically waged war upon the 
Arabs, at times vanquishing them, at times being 
vanquished. One day, having advanced with a great 
army against the Moslems, Theophilus laid siege to 
acity named Sozopetra. Now this city was the home 
of the Caliph al-Mamun [ruled 813-833], the para- 
mount ruler of the Saracens, and Theophilus greatly 
desired toconqueriit. Atthat time the Caliph resided 
in another city. He sent envoys to the Emperor 
‘Theophilus, earnestly entreating him tolift the siege 
‘on Sozopetra and not to destroy his beloved native 
city. But Theophilus refused to heed al-Mamun’s 
requests, took the city, razed it completely and re- 
turned to Constantinople laden with great booty. 

‘Al-Mamun, bitterly grieving over the destruction 
of his native city, waxed exceeding wroth and began 
to hire mercenary soldiers wherever he could find 
them—in Babylon, Phoenicia, Cilicia, and even in 
faraway Africa,— paying them exorbitantly. In a 
short time, having assembled his own army in Tar- 
sus, he laid plans to advance upon the beautiful city 
of Amorium in Phrygia, which had been the native 
city of Emperor Michael Il, the father of Emperor 
Theophilus, intending to avenge the destruction of 
Sozopetra, which had been razed by Theophilus. 

When word of this was communicated to the 
Emperor'Theophilus, healsomustered a great army— 
from Persia and the East, and from the West—and, 
intending to engage the enemy, he arrived in the 
Phrygian city of Doryleum, which was three days’ 
journey from Amorium, Manynobles ofthe emperor's 
entourage, having received reliable information that 
the Saracens’ army was far greater in number than 
that of the Byzantines, advised the emperor to avoid 
an encounter with the forces of al-Mamun, but to 
evacuate the inhabitants of Amorium and resettle 
them in other, more strongly fortified towns. But 
‘Theophilus said that he would not shame himself by 
avoiding a battle and leaving the beautiful city of 
‘Amorium desolate. Thus, he began to prepare his 
army for battle, sending a portion of his soldiery to 
defend Amorium. The commanders of this force were 
the patricians Constantine the Drungarius, Aétius 
and Theophilus, Theodore Carterius, a 
protospatharius, Melessenus, Callistus Turmarchus, 
Basoesus, and many other military figures and 
prominent men. 


Within ashort time, the armies of Theophilus and 
al-Mamun fell upon each other, and there was a great 
slaughter, during which there were many casualties 
on both sides. At first the Byzantines succeeded in 
repulsing the Saracens, but later, as God permitted, 
the tide of battle turned, for Christ the Master, Who 
was wroth against Theophilus for his iconoclasm, 
unmanned the Greeks. Then the Moslem forces 
advanced and began to prevail. Suddenly, the entire 
Byzantine army turned and fled in retreat, leaving 
their emperor behind, defended only by single 
company of Persian mercenaries. It is certain that 
the Emperor Theophilus would have been slain then 
and there had night not fallen. But the King of 
heaven, Who will not be angered unto the end, nor 
will be wroth unto eternity (ef. Ps. 102: 9), took pity 
on the Christians and, beyond all expectation, sent 
down a mighty rain upon the Moslem forces, so that 
their bow-strings grew flaccid; then the Saracens 
ceased to pursue the fleeing Theophilus and the 
Byzantine soldiers who had lost the battle. 

After this terrible defeat, the Caliph al-Mamun 
immediately set out for the city of Amorium and 
surrounded it, excavating a deep trench around it; 
and he laid siege to it on all sides for a long time, 
determined upon its fall. Buttthe Emperor Theophilus 
fled in shame to Doryleum, from whence he dis- 
patched emissaries to al-Mamun bearing many pre- 
cious gifts, begging the caliph to spare the city of 
Amorium, But the Saracen ruler, still enraged by the 
wanton destruction of his native city, was unmoved. 
Laughing at the emperor's request, and calling him 
a coward and turn-tail, the caliph ordered the 
emperor's envoys fettered with irons to await the 
‘outcome of the matter, and for many days thereafter 
he ordered his troops to subject the city to mighty 
assaults. 

‘The defenders of Amorium put up a valiant op- 
position, and a great many Saracen soldiers were 
slain from the wal's of the c'ty, including several of 
their principal military officers. Indeed, so intrepid 
was the defense that al-Mamun doubted his ability to 
take the city and was preparing to withdraw from it 
and return to his home territory. And this would 
surely have taken place, were it not for the base 
treachery ofone Amorium’s military officers, Vaditzes 
byname. For this wretch, having quarreled with his 
superior officer, decided to betray the city into the 
hands of the enemy. In his anger, he loosed an arrow 
from the city’s wall. Tied to the shaft was a message 


tothe Moslems, which read as follows: “Wherefore do 
ye depart from hence without victory, having spent so 
much time here and deployed such forces? Take 
heart, be brave, and launch an assault on that side of 
the city’s wall where there is a marble pillar bearing 
the image of a lion, above which is depicted a palm- 
tree, also fashioned of stone. I will be guarding that 
area. With my help ye will easily be able to take the 
city, for there the walls are old. Ye yourselves shall 
decide what honor to render unto me for my service 
to you.” 

When they found this note bound to the arrow 
and brought it to the Caliph al-Mamun, he read it 
through and rejoiced greatly. Straightway he com- 
mandedhisentire army to gotothe rampartindicated 
and, with the aid of the perfidious Vaditzes, it was 
able toenter thecity. Then was there great slaughter, 
and rivers of Christian blood flowed in the city’s 
streets, And the city was not only destroyed by force 
of arms, but was put to the torch as well, forit was set 
afire on all sides. This was the Lord’s punishment 
inflicted upon the people because of the heresy which 
was spreading among the Greeks at that time. Very 
few of the city’s inhabitants escaped the Moslems’ 
swords and fire, and of those who did survive un- 
harmed, many were slain soon enough, and others 
were carried off into captivity. 

When the slaughter of the populace ceased, the 
aforementioned military commanders, who had been 
sent by the emperor to defend the city, were taken 
captive: Constantine, Adtius, Theophilus, Theodore, 
Milissenus, Callixtus, Basoes and other high-ranking 
officers, in all forty-two. ‘The men, women, youths 
and maidens who remained alive were carried off 
into captivity. Furthermore, the caliph ordered the 
men separated from the women, maidens and youths. 
There were about seven thousand men; but there 
were countless women, maidens and youths. The 
caliph commanded that all the men be beheaded with 
the sword, sparing only the above-mentioned military 
officers, The women and children he divided among 
his own soldiers. Thus, in one day was the beautiful 
city of Amorium destroyed by the sword and fire 
because of the sins of the ungodly Emperor Theophilus, 
who had cast the icons out of the churches and cruelly 
persecuted many holy confessors for their veneration 
of the sacred images 

After this, the tyrant al-Mamun ordered the fet- 
ters removed from the emissaries of Theophilus, and 
they were shown the full extent of the destruction of 
the city. And he sent them to the emperor to inform 
him of everything they had witnessed. 

When he first received this news, the emperor 


was overcome with grief, But afterwards he sent 
emissaries to al-Mamun, desiring to ransom his of- 
ficers and military commanders for two hundred 
centenarii, But the caliph did not wish to return the 
captives for such a sum, saying that he required a 
thousand centenarii for the officers; and, mocking 
the emperor's letter and his ambassadors, the Mos- 
lem ruler dismissed them haughtily. 

‘Then Theophilus became ill because of the in- 
tensity of his grief, and after ailing thus for a short 
time he died of his illness. But the prisoners were 
carried off into Syria. Vaditzes, the traitor who had 
betrayed the city into the hands of the infidels, 
apostatized from Christ and embraced Islam, and for 
this he received great honors and gifts from the 
caliph. 

The Caliph al-Mamun, arriving with the forty- 
two captive Greek commanders and their officers, 
ordered them clapped in chains and imprisoned in a 
dark dungeon, where they were placed in fetters and 
tormented with hunger and thirst. And thus did the 
saints abide in close confinement, enduring suffering 
not so much at the hands of the Moslems, as at the 
handsofthe apostate Vaditzes, whose malice directed 
against them was terrible. 

After a time, the ungodly Hagarenes, at the 
instigation of their ruler, began an attempt to seduce 
the holy prisoners into the vile Islamic religion, for 
that impious sovereign considered it a meritorious 
thing tomake captive the souls of those whose bodies 
he had captured. 

One day, certain men came to the saints in prison 
and, feigning compassion for them, gave them a few 
alms, advising them the while to take pity on them- 
selves and free themselves from their grievous im- 
prisonmentin that dungeon—a freedom which would 
be forthcoming when they converted to the Moslem 
religion. But the saints did not wish to listen to the 
Hagarenes’ words, desiring rather to endure every 
privation and imprisonment all the days of their 
lives, or even to receive the cruellest of deaths, than 
to deny Christ and convert to the ungodly Moham- 
medan faith. The wicked seducers approached the 
captives repeatedly with their blandishments, yet 
their efforts were to no avail, even though, in the 
name of their caliph, they promised the holy ones not 
only freedom, but honors and great gifts. 

‘Now several of the most eminent of the men who 
came and gave alms tothe prisoners sat by them and, 
feigning tears, began toweepas though out of pity for 
them who had spent so long a time in fetters;and they 
said among themselves: “O what great sufferings 
disbelief in the great prophet Mohammed will bring! 


‘Lo! those whom we now see in grievous bondage, are 
they not noble men who were held by their sovereign 
in honor, valiant in battle and glorious among their 
own people? Did they not have under their command 
more than seventy thousand soldiers and the heavily 
fortified city of Amorium? Yet, behold, they have 
been given into the hands of our caliph. Who hath 
taken from them their power and force? They can 
only have been brought to such a pass because they 
do not acknowledge the great prophet Mohammed 
whose servants, believing in him, have won soglorious 
avictory! Yetitis not surprizing that they still donot 
believe in him, for they have not come to know him, 
since no one has taught them. The ignorant and 
those who sin only from lack of knowledge readily 
receive forgiveness.” Then, turning to the saints, the 
caliph’s minions said to them: “Sirs, ye are the ones 
we have been discussing and with whom we sympa- 
thize, Hearken unto us who give you good advice: 
Leave this narrow way which the Son of Mary 
commandeth you to walk, and travel that path which 
is wide both in the present and in the age tocome, and 
which the great prophet showeth us. Doth our 
prophet say anything implausible when he teacheth 
that Allah possesseth the authority of those who 
submit to Him and will reward them here with all 
good things and in the world to come will make them 
heirs to paradise? Doth Allah lack for gold, or hath 
He an insufficiency of anything at all? Turn away 
from the unbelief of ignorant folk, for it is contrary to 
00d sense torevile the gifts of God which are bestowed 
here in this world. Or do ye yourselves desire to 
control the divine gifts, receiving them not when 
Allah sendeth them, but when ye desire? This do ye 
out of overweening pride, spurning the goodness of 
Allah and turning His mercy into wrath. Do not ye 
yourselves, if ye give anything to your servants, and 
they reject your gifts and turn from you, become 
angry at them and, since they have grievously offended 
you, do ye not subject them topunishment instead? If 
mortals act thus, will not the immortal God treat you 
thusall themore? Accept the teaching of our prophet. 

‘Then ye will be freed from these present tribulations 
and will delight in the gifts of Allah, which are 
bestowed upon us who are yet among the living, and 
are promised to us after death. For, as He is full of 
loving-kindness, Allah, seeing that a man, desiring 
to fulfil the difficult law of Jesus in his life, groweth 
weak, sent His prophet Mohammed to liberate men 
from such difficulty and from all discomfort, promising 
joy in this present life, and blessedness in the life to 
‘come, and teaching that those who obey him can be 
saved by their faith alone, without doing good deeds.” 


As they listened to these ungodly speeches of the 
Moslems, the all-wise men looked at one another and 
meekly smiled; then they quoted the Psalmist, say- 
ing: “Transgressors have told [us] fables, but they are 
not like Thy law, OLord. All Thy commandments are 
truth” [Ps. 118:85-86). And directing their gaze upon 
the Hagarenes, they answered them: “Is this truly 
the teaching of your prophet? And doyereally believe 
that itis actually righteous and pleasing toGod when 
the flesh is overcome by all manner of desires, impure 
and passionate lusts, and our reason becometh so 
subject to the passions that the thought would never 
‘occur to you to avoid vile carnal actions by abstain- 
ing? Whatis the difference between aman wholiveth 
thus and a dumb beast? Nay! we do not desire to be 
such, and we shall not fall away from the virtuous 
and pure Christian law, for we are the disciples of 
those who cried to God: “We shall not fall away from 
Thee, for for Thy sake we are killed all the day long; 
weare accounted as sheep for the slaughter. Nothing 
is able to separate us from the love of God, which isin 
Christ Jesus our Lord, neither things present, nor 
things to come” (cf. Rom. 8: 36, 38-39]. 

When they heard the saints’ reply, the Moslems 
left them without having persuaded them to convert 
to Islam. After a certain time had passed, however, 
other Hagarenes like the first came to the holy ones 
in prison, seducers sent by the caliph, who were 
known as gymnosophists. These likewise, having 
given alms to the prisoners and greeted each with a 
kiss, sat down and asked them: “What is not possible 
for God?” “Nothing,” answered the saints, “for all is 
possible for Him, that being essential to the divine 
nature.” “If everything is possible for God,” the 
gymnosophists continued, “let us see whom He 
showeth mercy to by His omnipotence in this present 
time, the Grecks or the Ishmaelites. To whom hath 
God given the most fertile and beautiful lands of the 
earth, to you o1 tous? Whose army doth God exalt? 
Whose regiments doth He scatter like chaff? Is God 
unjust? Ife hath not seen that we are observing His 
commandments, would He have shown us such great 
beneficence? On the contrar,, since He knoweth that 
yedonot believe in the prophet Mohammed whom He 
sent, He hath made you subject to us and given you 
over tocaptivity.” When the gymnosophists finished 
their speech, the holy ones replied to them: “If ye 
believed in the testimonies of the prophets, ye would 
realize that your reasoning is false, for can what ye 
say be confirmed by the divine Scriptures? Never! 
And everything that lacketh testimony is false. An- 
swer us the following question: If two men quarrel 
over the ownership of one field and one of them, 


having no witnesses, crieth out, saying that the field 
is his, while the other, without engaging in dispute or 
argument, produceth witnesses who are honest and 
worthy of credence, who say that the field is his and 
not the other man's, which of them, O Saracens, 
would you declare the owner of the field?” They 
answered: “Truly, the field belongeth to the one who 
hath the witnesses,” “Ye have reasoned rightly,” said 
the saints, “And we apply the very same reasoning to 
Mohammed, your teacher, and to the only-begotten 
Son of God, our Lord Jesus Christ. Our Lord Jesus 
Christ, when He came toearth and became man, born 
of the all-pure Virgin, which we have also heard you 
say, was borne witness toby all the most ancient holy 
prophets who preceded His coming into the world. 
But your great prophet and law-giver Mohammed 
arrived, and what? Would it not have been fitting for 
him to have been borne witness to by two of the 
prophets, oreven one, sothat it might beclear thathe 
was truly sent by God?” Such words brought the 
gymnosophists to shame, for they perceived that they 
had been bested by the reasoning of the saints. 

‘Then the holy Basoes took up the conversation, 
smiling:“Butthe Saracen law-giver doth indeed have 
aglorious and true prophet who prophesied concerning 
him: the holy Isaiah! And if I would not cause grief 
to these wise men, I would recount this prophecy to 
them.” “We are in nowise downcast,” said they, “for 
we can forgive those who sin out of ignorance, even 
though they say something bad about our prophet.” 
“Doyennot say,” the saint continued, “that the prophet 
Mohammed is the last of the prophets?” “Yea, i 
so,” they answered. Then the holy Basoes said: 
“Isaiah, whom ye also confess to be a prophet of God, 
saith in one of his prophecies: ‘The Lord took away 
from Israel the head and tail’ (Is. 8: 14]. Moreover, 
Isaiah himselfinterpreteth his own words further on, 
explaining that by the word ‘head’ he meaneth those 
who respect persons, that is, those who render unjust 
judgment, and by the word ‘tail’ he meaneth ‘the 
prophet teaching unlawful things’ [v. 15]. Be not 
angry, but is your prophet not the ‘tail’, the very last 
(in your own words) of the prophets? For is it not 
iniquity which your prophet hath set up as law? For 
example—ifaman, hating his wife, doth divorce her, 
he cannot take her back until she has been had by 
another man. We will pass by in silence the other 
iniquitous prescriptions of the Islamic law. It is 
enough to cite the prophecy of Isaiah, which can 
apply to no one else but your prophet Mohammed: 
‘The prophet teaching unlawful things, he is the 
tail” 

“We can philosophize,” said the gymnosophists, 


“but since it is pleasing to God, who are we to oppose 
‘His will? Mohammed has no need of men’s testi- 
mony, for he was ordained by God, from Whom he 
received such laws.” “Can he really have brought you 
sucha law from God, that ye engage in polygamy, and 
disport yourselves with your wives all through the 
night during your periods of fasting, until sunrise, 
indulging in gluttony and carnal pleasures?” asked 
the holy Basoes. They replied: “Yea, this is true.” 
Then other of the saints said: “An answer should be 
given to your first question, in which ye state that the 
better religion is the one whose army is bravest and 
winneth the victory. Ifye judge our faith on military 
might, remember the strength of the ancient Persians 
who conquered many lands and almost subjugated 
the whole world: after them arose the empire of the 
Greeks, when Alexander the Great conquered the 
Persians; and then Rome established its dominion 
over all the world. What then? Can they all have had 
the true religion? Were they not all mighty in war? 
Not at all! They were all firmly committed toidolatry 
and did not know the true God, the Creator of all 
things. How then do ye say that your religion is the 
true one because in these latter days (as God hath 
permitted because of our sins) ye have conquered us 
by the force of your army? It hath often happened 
that we Christians who confess God in truth have 
achieved victory over our enemies with His help and 
have vanquished them. And when we, having angered 
Christ our Lord, do not offer Him our repentance, He 
bringeth ungodly men against us, punishing us for 
our sins. Nevertheless, even while we are being 
punished, we will not deny our Master, but will ask 
Him for His mercy; we believe and trust that He will 
have pity upon us. But your teacher, to whom no 
prophet hath borne witness, and who is even against 
the holy prophets, we will in nowise honor, but will 
utterly reject.” 

After this conversation, the gymnosophists, put 
to shame and filled with anger, returned to their 
sovereign. 

‘Thus did seven years pass as the saints suffered, 
imprisonedin irons inacramped and gloomy dungeon. 
Day and night they abode in prayer, unceasingly 
chanting the psalms of David and giving thanks to 
God for all His care for them; forby thisimprisonment 
and tribulation He cleansed them of the preceding 
years of their life, which had been spent in pleasures 
and comfort, and He strengthened them for their long 
endurance, which they could not even have imagined 
before. 

While they were suffering, the aforementioned 
apostate Vaditzes, who had betrayed the city of 


Amorium to the barbarians and had denied Christ, 
went to the prison on the fifth day of the month of 
March, after the sun had set, and, speaking through 
one of the windows, he called to him one of the 
prisoners, Constantine, a former notarius of his lord, 
the patrician whose name was also Constantine; and 
he said to him secretly: “Know thou, O most wise 
man, what love Ihave had for thy master Constantine 
the patrician over the course of many years andeven 
now! I have now learned from a reliable source that 
the caliph intends to slay you all on the morrow if ye 
do not accept his religion, and I have come to inform 
you of this. Advise thy master to avoid this fate by 
feigning to agree to convert to the Saracens’ faith, 
and do thou likewise; yet in thy minds do not apos- 
tatize from the Christian Faith, but because of the 
misfortune which befalleth make believe, to please 
the caliph. Your Christ will not be angry with you for 
this,” 

But the God-loving notarius Constantine, tracing 
the sign of the Cross over himself with his right hand, 
answered the apostate, saying: “Depart from us, thou 
worker of iniquity!” And Vaditzes withdrew. 

‘The noble Constantine the patrician asked his 
notarius: “Who called thee to the window of the 
prison and for what reason?” But the notarius was 
loathe to tell him of this before the whole company, 
lest anyone, fearing death, might begin to grieve and 
panic in his thoughts, and he took his master off to 
the side and told him what Vaditzes had said. 
Constantine the patrician, giving thanks to God, 
then said: “May the will of the Lord be done!” Then, 
turning to the rest of the martyrs, he said: “Brethren, 
let us spend this wholenightin prayer!” Andeveryone, 
rising up, made supplication, chanting the psalms of 
David until daybreak. 

Very early the following morning, an emissary 
from the caliph arrived at the prison, an implacable 
officer escorted by acompany of soldiers;and, leading 
forth the forty-two martyrs from the inner dungeon 
and ordering the gate barred with the portcullis, he 
interrogated them: “How many years have ye been in 
prison? “Wherefore dost thou ask what thou already 
knowest?” answered the saints; “We are completing 
our seventh year of incarceration in this place.” 
“Throughout so longa time,” said the officer, “have ye 
not recognized what compassion our most just caliph 
hath shown thee? For he hath spared you for somany 
years, though he could easily have had you put to 
death. For this mercy shown you ye ought to be 
grateful to him, to pray for him and love him with all 
your heart.” Thesaintsreplied:“Ourlawcommandeth 
us to pray for our enemies and for those who oppress 


and offend us. Wherefore, we do pray to God for your 
caliph. but we are not able to love him with all our 
heart, for the holy prophet David forbiddeth us, 
saying: ‘As for them that hate Thee, O Lord, have I 
not hated them?’ [Ps. 138: 21].” To this the officer 
said: “How can it be that one should pray for him 
whom he hateth? Truly ye speak falsely when ye say 
that ye pray for thecaliph, whom ye hate!” The saints 
answered: “We speak the truth when we say that we 
pray to God for him, that God may enlighten the eyes 
of his soul, which have been darkened by unbelief, 
that he may know the path of righteousness and 
piously honor God, accepting the true Faith instead 
of the false one to which he now adhereth and which 
he taketh to be the true faith. If your caliph learned 
and accepted the true Faith, we would not only love 
him with all our heart, but would render him fitting 
honor, following the saying of the prophet David: 
“Thy friends, © God, have honored me exceedingly.” 

‘Then said the officer: “Are not the princes of the 
Greeks and Romans fools if they think that our great 
nation, so brave and powerful, could be gathered 
together without the providence of God? If we were 
hated by God and He took no care concerning us, we 
would not have multiplied to such an extent and 
would not have become such as ye now see us to be.” 
‘The saints answered: “We do not say that ye live 
without the providence of God, for no one is deprived 
of His providence. If anyone knoweth not God, if 
anyone offendeth Him with iniquitous deeds, he 
nevertheless liveth on earth and doth not move 
without divine providence. We are only saying that 
ye do not rightly believe in the true God, for, while 
‘confessing Him to be the Fashioner of everything 
visible and invisible, ye mock Him, maintaining that 
He is the Creator and Author not only of everything 
that is good, but also of everything that is evil, of 
truth as well as falsehood, of righteousness and 
unrighteousness, of humility and pride, of meekness 
and wrath, of chastity and unrestrained fornication, 
of all the virtues and of the lusts which are their 
opposite, which it is better not to enumerate at this 
time. If what ye say of God were true, we would say 
that ye have a correct understanding of God. But in 
view of the fact that your confession differeth from 
the truth as light doth from darkness, we cannot say 
that ye have a true understanding of God, when in 
fact ye do not. It is in nowise surprizing that God is 
wroth with you, even though ye are preserved by His 
providence.” 

‘The officer said to them: “What then? Do ye 
maintain that there is another God, the Author of all 
evils andevery sin?” “Nay, there is nosuch deity! But 


we say to you that one of the angels who, by the 
voluntary exercise of his will, chose what is harmful 
and contrary to the good, and, lovingit, began tohate 
God his Creator, and later began to hate man. Later 
he was permitted to test our good will to see whether 
it inclineth toward God or submitted to his tempta- 
tions. Ye have been led by him intoerror, and thus ye 
falsely ascribe his wickedness to the completely sinless 
and immutable God.” “Nonetheless,” declared the 
officer, “our prophet Mohammed teacheth that the 
omnipotent God is the cause of every evil deed of man 
as well as of the good.” Tothis the holy onesresponded: 
“Thus is it apparent that he hath falsely chosen 
another god like unto the agathodemon whom the 
Hellenes once devised, and he inspireth you to honor 
a deity who hath never existed and never will exist. 
But we know the true God and confess Him Who was 
proclaimed by the holy prophetsin the Old Testament, 
and in the New by the holy apostles of Christ, as the 
Creator of everything good. We acknowledge no 
other God.” 

‘Then the officer said to them: “Do ye not desire 
today, together with the most righteous caliph, to 
offer supplication unto Allah according to the prac- 
tice of our religion? Foritis for this reason that Ihave 
been sent to you. I know that there are in your midst 
several who would agree to this. And those who do 
not agree, when they see how such are rewarded with 
gifts, will regret their ill considered obstinacy.” To 
this all the saints gave unanimous answer: “We 
entreat the one true God, that not only your sovereign 
the caliph, but all the Saracen people, forsake the 
ungodly error of Mohammed and render fitting 
worship to the one God Who was preached by the 
prophets and the apostles. We cannot forsake the 
light and willingly embrace the darkness.” “Watch 
what ye say, lest ye regret it later,” said the officer, 
“for ye will not be able to avoid stern punishment for 
your opposition!” But the holy ones responded: “We 
entrust our souls to the immortal and just God, and 
in Him shall we place our hope until our last breath. 
‘We will not abandon our faith in Him, but will hold 
fast thereto!” 

‘Then the officer strove again to prevail upon the 
saints, saying: “On the day of the righteous judgment 
your orphaned children and widowed wives will bear 
witness against you: for ye are not at their side only 
because ye refuse to carry out the desires of the caliph 
and forsake your religion. If ye do otherwise, our 
great ruler might order your present emperor, a 
young boy, todispatch your wives and children hither 
to be with you. And even now, if ye agree to heed us 
and confess the prophet Mohammed, then as I have 


told you, ye will soon see your families and will rejoice 
greatly in the sight of them. In the Greek lands 
‘Theodora, the widow of the last emperor, now reigneth 
with her son Michael, who is still a minor, and she 
dare not oppose the command of our great caliph. 
Concern yourselves not with riches and property, for 
our most generous caliph hath resolved to let you 
avail yourselves of the tax revenues of Egypt for the 
space of an entire year, in that ye will be his friends; 
yea, he will enrich you so greatly that enough will 
remain to provide for your descendents unto the 
ninth generation!” But the saints replied to the 
officer's speech as with a single mouth, crying out: 
“Accursed be Mohammed and all who hold him to be 
a prophet!” 

When the martyrs had uttered these words with 
great daring and boldness, the officer, enraged, 
straightway commanded the armed soldiers to take 
the saints one by one, bind the hands of each behind 
his back, and lead them to the place of execution like 
sheep. To view this sight a great multitude of 
Saracens, as well as the Christians who lived among 
the Saracens, began to gather, desiring to witness the 
slaughter of the martyrs. When the martyrs drew 
nigh to the bank of the River Euphrates, the officer, 
calling one of the martyrs, the holy Theodore, to him, 
said tohim: “In the past thou wast a clergyman (or so 
we have heard tell of thee) who forsook the sacred 
rank and, taking up the spear, arrayed thyself in a 
soldier's armor and shed human blood in battle, Wilt 
thou now hypocritically confess thyself a Christian, 
being denounced by thine own conscience for having 
long since forsaken the Christian religion? Would it 
not be better for thee to convert to the teaching of the 
prophet Mohammed who was sent by God, and receive 
from him help and deliverance from death, the moreso 
in that thou canst have no hope and boldness before 
Christ, Whom ye earlier voluntarily abandoned?” 
But Theodore, the valiant martyr of Christ, answered 
the officer boldly: “Thou speakest an untruth, O 
officer, when thou sayest that I have turned away 
from Christ God. I only left the ranks of the clergy 
because of mine unworthiness, which is all the more 
reason why I must needs shed mine own blood for the 
Christian Faith and die for the sake of Christ's love, 
that my compassionate Master may forgive me now 
the sins I committed against Him before. Ifthy slave 
fled from thee, but afterwards returned to thee and 
for thy sake spared noteven his own life, would he not 
then receive from thee forgiveness for his former 
flight because of the fealty he showed later?” “So be 
it,” said the officer; “I have offered thee a way to 
escape death.” 


‘The Saracen executioners unsheathed their 
swords and, laying holdof the holy martyrs, led forth 
each separately to be beheaded. While this was 
happening, the holy Theodore found himself next to 
Constantine the patrician. Theodore was afraid that 
Constantine, seeing his slaying, would waver in fear 
of death, and he began to exhort him, saying: “Hear 
me, my lord: since thou dost surpass us all in the 
‘eminence of thy rank and in the virtues, it is fitting 
that thou become the first of the martyrs, bowing thy 
head beneath the sword for our Lord before any of us, 
and thus receive from Jesus Christ, the King of 
heaven, the first crown, just as thou wast rewarded 
by the earthly ruler more greatly than others.” But 
to this the holy Constantine responded: “Far more 
suitable would it be for thee, who art so valiant, to do 
this thing and become the first tolay down thy life for 
Christ! Thou wilt have me and the rest ofour friends 
as thy followers.” 

‘Then the holy Theodore prayed and, commending 
his soul to God, approached the executioner and, 
rejoicing, met his martyrdom by the sword. Afterhim 
the other saints, in the order and rank of their former 
offices, as though processing to a royal banquet, 
went, one by one, under the sword, showing not the 
east fear of death, or servility or cowardice, so that 
the officer was greatly amazed, seeing that the martyrs 
went forth to meet death with such joy. 

‘Thus did the forty-two martyrs end their lives 
courageously for their Lord, on the sixth day of the 
month of March. 

After theslaughter ofthe holy martyrs, the caliph 
of the Saracens commanded that the aforementioned 
apostate Vaditzes likewise be beheaded, saying: “If 


he had been a true Christian, he ought not to have 
abandoned his religion, for if he hath not kept faith 
with his Christ, how can he keep faith with our 
Mohammed? If he became the enemy of his fellow 
Christians, betraying them into our hands, then, if 
‘we encounter a time of tribulation, he is capable of 
betraying us as well. Can he who was unfaithful to 
his own be faithful to others? In no wise!” And they 
cutoff the head of the wretched apostate. Thus didhe 
receive fitting reward from the Saracens for his 
friendship with them when he betrayed into their 
hands the all-glorious and most beautiful Christian 
city of Amorium, 

The following day, at the command of the caliph, 
the bodies of the forty-two holy martyrs were cast 
into the River Euphrates; and the corpse of the 
apostate was likewise cast forth. In time, the bodies 
of the saints were found on the opposite bank of the 
river, intact and unharmed, the head of each having 
adhered to its body; and all the bodies lay in a row, 
suffused with majesty. But the corpse of the apostate 
was found some distance away from the saints, and 
his head lay even farther away. The precious relics 
of the saints were taken up by the faithful and 
committed to honorable burial, but the body and 
head of the impious traitor were cast back into the 
river, where they were devoured by crocodiles, 

For all of this, glory be to Christ our God, Who is 
worshiped forever with the Father and the Holy 
Spirit. Amen. 

Translated from the Reason bythe reader Tec E Lamberton, 

The Lives of the Saints in the Russian Language, As 
‘Set Forth in the Menology of Saint Dmitry of Rostot, Vol. VI 
(larch) Moscow: Synodal Press, 1906), pp. 141-157. Copyright 
©1980. Allright reserved by the translator 
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Cueroy 

Archbishop Mark of Berlin, Germany and Great 
Britain was recently elevated to that rank. 

Archimandrite Nicholas Pekatoros (p.88) may be 
addressed at 7404 Sportsman Dr. Falls Church, VA 22043; 
the published phone # is correct. 

Hieromonk Joachim (Parr) (p.79),recently received 
from the Old Calendar Greek Orthodox Church, may be 
addressed at home at 2027 Lexington Ave.,New York, NY 
10035; tel. 212/401-6006. 

Fr. David Moser of Colorado Springs, CO (p. 71) n0 
Jonger has telephone service at 637-1846; answering ma- 
chines connect to both home and church phones as listed 
when they are unattended. 


Hieromonk Benjamin (p. 69) has relocated to Aus- 
alia, and may be addressed at 2 Sheoak Rd.; Crafers, SA 
5152; Australia. 


Panisites 

Lallas, Texas: Regular Sunday services are being 
held at the home of amember of the newly-formed mission. 
Contact Hieromonk Sergius at the Skete of the Holy 
Apostle Paul, 214/739-6739, for information conceming 
location and service times. Fr. Sergius is also actively 
seeking to serve others throughout the Southwest who are 
isolated from the Church. 


EPISTLE OF THE SYNOD OF BISHOPS 
OF THE RUSSIAN ORTHODOX CHURCH OUTSIDE OF RUSSIA 
TO THe FATHFUL CHILDREN OF THE RUSSAN OreTi000x CHURCH IN THE HOMELAND AND IN THE DIASPORA 


Beyond doubt, major changes in the external 
order are taking place in Russia in our time, bringing 
about a spiritual emancipation of the people. This 
emancipation, however, still has not embraced the 
hierarchy ofthe official church. This is borne witness 
to afresh both by the convocation and the acts of the 
council of the Patriarchate of Moscow which was 
called to elect its new primate. 

Just as this event was beginning to unfold, we 
read reports in the press concerning analleged radical 
change in the state of the Orthodox Church in Russia 
under the new politics and the so-called perestroika. 
We did not know whether to set any hope that new 
and healthy ecclesiastical powers wouldbe manifested 
at the council, capable of replacing hierarchs who 
have discredited themselves by collaborating with 
the atheistic regime. 

Many of the faithful began to think that radical 
change had already setin. Certain expressions used 
in the beginning of the epistle of the Moscow Patri- 
archate might have led us to hope. “Our Church and 
all the people,” it says, “have entered an era of great 
changes, bearing the hallmarks of new possibilities 
and anew responsibility.” The epistle says correctly: 
“And now, as perhaps neverbefore, itis essential that 
we interpret critically our own past and our own 
present condition, condemn in ourselves not only 
those internal sicknesses which were engendered by 
the constrained internal circumstances of church 
life, but also that which resulted from our own 
weakness and imperfection, that all of us may ‘walk 
in newness of life’ [Rom 6:4].” 

However, further on the epistle does not dwell on 
the essence of the “internal sicknesses” mentioned in 
itsnordoesit “critically interpret” anything. Speaking 
of relations with the Russian Orthodox Church 
Outside of Russia, the epistle places it only on the 
plane of “dissension” and, therefore, possible recon- 
ciliation, maintaining silence over the genuine and 
profound reasons of principle for our division. “We 
have not desired, nor do we desire, anything more 
fervently than reconciliation with our brethren and 
sisters,” the epistle says. 

Itis an easy thing for Christians to“be reconciled” 
when the question concerns only personal offences, 
which are eliminated by mutual love and a mutual 
asking of forgiveness. But how can one say “Christ is 
in our midst” when, on the one hand, there is the 
Truth so dear to our heart, which forms the basis of 
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the life of Christ’s Church, and on the other hand 
there is falsehood, which is alien to it? 

We are compelled to remember that the path of 
the Moscow Patriarchate, which introduced this 
falsehood beginning with the policies of Metropolitan, 
later Patriarch Sergius, in 1927, which were imple- 
mented to preserve the external organization of the 
Church, declared that the joys and sorrows of the 
regime, which is inimical to the Church, are also the 
joys and sorrows of the Church he headed. Metro- 
politans Peter and Cyril, who did not agree with this 
blasphemous falsehood, together with their countless 
followers, entered the ranks of the martyrs and 
confessors which adorn the Church of Russia. 

His Beatitude, Metropolitan Anthony of Kiev, 
who then headed the portion of the Church of Russia 
beyond its borders, condemned the new path of 
Metropolitan Sergius with great sorrow, as a path of 
falsehood. On 6 May 1933, Metropolitan Anthony 
wrote him a letter: “I beseech you as my former 
student and friend: free yourself from this tempta- 
tion; renounce, for all to hear, this lie which Tuchkov 
and the other enemies of the Church have placed in 
your mouth; do not hesitate in the face of probable 
tortures. Ifyou are granted the crown of martyrdom, 
the Church on earth and in heaven will join in the 
glorification of your courage and of the Lord Who 
gave you strength; but if you remain on this broad 
path which leads to destruction [Matt 7:13), on which 
you stand at present, it will ingloriously lead you 
down into the abyss of hell, and the Church will 
remember your betrayal until the end of its earthly 
existence.” 

At that time, however, the hierarchy headed by 
Metropolitan Anthony could do no more than de- 
nounce the falseness of the path of Metropolitan 
Sergius and his followers, as well as reveal to the 
whole world true reports of the persecution of the 
Faith in Russia. There were no bishops at liberty 
there whowerenotdependenton the atheisticregime. 
‘The declaration of Metropolitan Sergius forms the 
basis of the schism between the Patriarchate of 
‘Moscow and the portions of the Russian Orthodox 
Church in Russia and abroad which have preserved 
their inner freedom. Having taken this path, the 
Moscow Patriarchate has fallen into full dependence 
upon the atheistic regime. 

Its hierarchs have become the obedient tools of 
the persecutors of the Church. There is eloquent 


testimony to this in the report of the former president 
of the Council for Religious Affairs, Mr. Furov. Among 
other things, he remarks that the Council is conduct- 
inga systematic “labor ofeducation” with the members 
of the synod “who in word and deed confirm not only 
their loyalty, but their patriotism with regard to so- 
cialist society, strietly observing the laws governing 
religious cults. They nurture the parish clergy and the 
believers in the same spirit, and havea real apprecia- 
tion that our government is not interested in religion 
and the church acquiring an elevated role in society 
and, understanding this, they show no particular ac- 
tivity in extending the influence of Orthodoxy among 
the populace.” 

Further on in Furov’s report, heassesses the degree 
ofreliability of various members of the episcopate from 
the communist point of view. In first place he placed 
Patriarch Pimen, and in the second place he placed 
Metropolitan Alexis — who has now been elected 
patriarch, Furov places him amonga groupofhierarchs 
who “have proved their loyalty not only in word, but 
also in deed,” and, “observing the laws concerning 
religious rites, guide the rectors of parishes and pa- 
rishioners in the same spirit. They know, following the 
government's policy, not to expand religion and the 
role of the Church in society, and therefore do not try 
to extend the influence of religion among the people.” 

Such a man, whatever he might write under a 
tered circumstances, cannot inspire the trust of the 
flock, And when he tries to stigmatize us as“schismat- 
ics”, when he tries to ascribe to us an alleged violation 
of the oath of loyalty to the Moscow hierarchy made at 
consecration, we must remind him, first of all, that 
there is not a single bishop among us who has ever 
given such an oath of loyalty to the present Moscow 
Patriarchate. And as for any “schism”, be it known 
that it was initiated, not by the Church Abroad, but by 
the infamous declaration of Metropolitan Sergius, 
which those who now head the Moscow Patriarchate 
continue to follow, and which their newly-elected head 
defends. 

When, in addition to the subjection of the Church 
to the atheists, they added, because of Soviet politics, 
a betrayal of the Orthodox doctrine on the unity of the 
Church, and drew it into the World Council of Churches, 
our division deepened. The Moscow Patriarchate 
found itself drawn into a heresy new to the history of 
the Church, a heresy which denies the teaching of the 
Creed, of the holy apostles and the ecumenical councils 
—viz., that the Savior founded only one true Church 
onearth [ef. Eph 4:5]. All the multifarious heretics and 
diverse religions are outside of it. But with them, 
contrary to the canons, representatives of the Moscow 
Patriarchate have communion in prayer at meetings 
referred to as “ecumenical”. 


‘The question of the New Martyrs also divides us, 
for the Moscow Patriarchate has for many years de- 
nied their struggle, and even the very fact that perse- 
cution has taken place. 

If the newly-elected patriarch really desires 
reunification with us, let him show that hes truly free 
from the control of the designated civil authorities, 
that he cares for Orthodox education with faithfulness 
to the teachings of the holy fathers concerning the 
unity of the Church; let him do battle with the propa- 
ganda of amorality which is growing in Russia, But as 
longas he findsit difficult to win the trust of the people 
because of his former collaboration with the regime, it 
would be better for him to find the courage and deci- 
siveness within himself to acknowledge that he has 
compromised himself too grievously to receive the 
common trust of the faithful children of the Church, 

Contrary to the demagogical pronouncements of 
the new head of the Moscow Patriarchate, we, the 
bishops of the Russian Orthodox Church Outside of 
Russia, have not hastened to form our own parishes on 
the territory of Russia, Yet we dare not ignore the cry 
of the believing people, who entreat us to receive them 
into lawful ecclesiastical communion, following the 
words of the Savior: “Ifa son shall ask bread of any of 
you that is a father, will he give him a stone? Or if he 
ask a fish, will he for a fish give him a serpent?” (Lk 
1141). 

In view of the continuing servile subjection of the 
Moscow Patriarchate to the atheistic regime, its tram- 
pling upon the canonical and dogmatic bases of the 
Orthodox Church, and its refusal to submit to the 
Truth and to the desires and expectations of the 
faithful of the Church of Russia, we do not find it 
possible for us to recognize the appointmentof the new 
head of the Moscow Patriarchate as the conciliar will 
of the Church of Russia. He and the bishops who 
submissively “elected” him are accustomed not so 
much to care for the spreading and strengthening of 
the Faith, as :o obedience to the atheistic civil 
authorities. 

Conscious of our personal weakness, we call upon 
all to whom the fate of our Church is dear to cleanse 
themselves of all sin, falsehocd and evil, that in deed, 
and not only in word, we may begin to walk “in newness 
oflife”, mindful that one cannot achieve God’s will with 
unworthy means. In this may the Lord help us, 
through the prayers of the holy New Martyrs and of all 
the saints who have shone forth in the Russian land. 


+Metropolitan Vitaly 

+Archbishop Antony of Los Angeles; +Archbishop 
Anthony of Western America; +Bishop Barnabas; 
+Bishop Hilarion; +Bishop Daniel; +Bishop Gregory 


A REPLY TO THE “EPISTLE OF THE LOCAL COUNCIL... TO THE PASTORS, HONORABLE MONKS, 
NUNS, AND ALL FAITHFUL CHILDREN OF THE RUSSIAN ORTHODOX CHURCH” 
To His Houness, THe Most Hoty PATRIARCH OF Moscow AND AL RUSSA, Abts I, ano Mewsers oF tHe Hoty Sinio0 OF THE MOSCOW PATRIARCHATE 
From THE renreD Cleac oF THe Kuasx-Be.soron Diocese, Arcterest Lev Leseoev 


Your Holiness, Respected Archpastors! 

The “Epistle of the Local Council...”, published in 
the Moscow Church Messenger No. 13 for 1990, is 
addressed to “all faithful children,” i.., also to me in 
particular, and therefore infers the possibility of an 
answer, which I am presuming to direct to you. More 
accurately, Iexpect toaddress that part ofthe“Epistle” 
which concerns the Russian Orthodox Church Out- 
side of Russia (referred to further as the Russian 
Church Abroad). 

I know that upon reading this reply many of you 
will exclaim: “And who are you yourself, Father 
Lev?!” For this reason, Iwould like toemphasize that 
in my reply I will not speak of the moral sins of any 
particular hierarch, but of the ecclesiastical position 
of the Moscow Patriarchate. During the history of 
the Church, there were periods when not only holy 
and righteous people came tothe defense of Orthodoxy, 
but even such sinners as myself. 

As is known, the “Epistle” as a whole, and that 
which it states concerning the Russian Church 
Abroad, was not the initiative of the Local Council, 
and not all the members of the Council agreed with it. 
Here is one more piece of evidence that the latest 
Council was not free, but was just as counterfeit and 
knowingly acquiescent as previous Councils during 
the period of the last seventy years of our Russian 
history. It seems that we should have long ago 
become used to this. But—no! With the beginning 
of “perestroika”, “democratization” and “glasnost” 
there appeared among us perhaps an illusion, perhaps 
ahope, that our church gatherings would also reflect 
the true opinions and yearnings of the Russian Or- 
thodox Church, and not secret directives of ecclesi- 
astical agencies. 

However, this last rebuke can be attributed tothe 
Council as a whole, but not to the portion of its 
“Epistle” nowbeing examined, since the latterreflects, 
soitseems, the completely free opinion of the Moscow 
Patriarchate. It is precisely from them that the 
initiative of the “Epistle” originated. Therefore, in 
this reply I will use the term “higher circles of the 
hierarchy of the Moscow Patriarchate.” Itis to them 
that my reply is addressed. 

‘These “higher circles” begin theirrebukes against 
the Russian Church Abroad with the statement that 
the latter “is not in communion with the Moscow 
Patriarchate or with any other Local Orthodox 
Church.” It would be interesting to know “why?”. 
You yourselves, respected archpastors, know very , 


well why! Why did you not tell the people directly? A 
little later, I will attempt to fill in this gap. 

But now, let us begin with the point that the 
authors of this “Epistle” start with the premise that 
there exist two churches — the Moscow Patriarch- 
ate and the Russian Church Abroad, which is at- 
tempting to establish its own parishes on “the ca- 
nonical territory of the Moscow Patriarchate.” This 
type of initial position is either a crying misconcep- 
tion, or just as crying hypocrisy and pharisaism. 

‘There are not and never were two Russian Or- 
thodox churches. There was always, there is now, 
and there always will be one single Russian Orthodox 
Church. In connection with known historical (and 
canonical!) circumstances, after the “Declaration” of 
Metropolitan Sergius (Stagorodsky) of 1927, the 
Church within the boundaries of the fatherland be- 
gan tobe headed by one ecclesiastical administration, 
and the part abroad by another. Within the bound- 
aries of our fatherland, the Moscow Patriarchate 
operates — its hierarchy having long shown itself to 
beacquiescent with open God-fighting, apostate from 
Holy Orthodoxy and, since 1960, also heretecizing— 
for it has accepted the ideology and practice of the 
‘ecumenical movement as they have been established 
by the Protestant World Council of Churches. 

‘The Russian Church Abroad, headed by a Holy 
Synod andits First Hierarch (currently Metropolitan 
Vitaly), has remained on the foundation of Holy 
Orthodoxy, preserving in purity both the Orthodox 
Faith and the Holy Canons of the Church, not recog- 
nizing any ecumenism, modernism, or, especially, 
any acquiescence with atheism. From this itis clear 
that any Orthodox person —a child of the Russian 
Orthodox Church, whether living abroad or in the 
boundaries of the fatherland — is able freely to 
choose to which hierarchy, to which ecclesiastical 
administration, he wishes to submit. 

‘This, then, is where the truth lies! And the Synod 
ofthe Russian Orthodox Church Abroadis absolutely 
correct, having at last given an opportunity for all 
those who so wish to transfer into spiritual and 
canonical allegiance to its hierarchy. 

‘The higher circles of the hierarchy of the Moscow 
Patriarchate rebuke the Russian Church Abroad for 
this action, saying that it “brings about schism” and 
division within the “canonical territory of the Mos- 
cow Patriarchate,” using pathos to warn us all with 
the words of the Apostle to avoid those who bring in 
divisions and temptations, and even speaking of the 


“Holy Canons” of the Church... O Just God! Is it not 
shameful for the senior hierarchs of the Moscow Pa- 
triarchate to talk about “schisms” and the “Holy 
Canons”?! 

Isit for you, archpastors of the Moscow Patriarch- 
ate, to talk about schism — when it is you who created 
the schism, first by blessing the communist regime 
(which turned out not even to be “communist”!) as the 
path to a “radiant future”, as the realization of the 
idealsof Christon earth by our “non-believing brethren”, 
and then by accepting the heretical ideology of 
ecumenism! 

Is it for you to speak of “schism” when you your- 
selves have created a schism that tears apart the 
Shroud of Christ by creating Ukrainian and 
Byelorussian Orthodox Churches in the bosom of the 
formerly single Russian Church (or the Church of the 
Moscow Patriarchate), and so have laid the founda- 
tions for a schism of the single motherland, of the three 
fraternal Slavie peoples? 

Isit for you toremind anyone of the “Holy Canons” 
ofthe Church, when you, having consciously trampled 
many Canons which, under penalty of suspensions and 
dismissal from holy orders and even from the Church, 
forbid enteringinto prayerful communion with heretics, 
have begun to enter with them into so-called “ecumenical 
prayers”?! 

Iwill not take up your attention with a recitation of 
these canonical rules. I will not begin to prove that 
ecumenism is the “Heresy of the 20th Century” —since 
this has been proven excellently and from all sides by 
‘one of the most eminent theologians of contemporary 
Orthodoxy, Dr. Archimandrite Justin (Popovich) (see 
his book The Orthodox Church and Ecumenism, 
‘Thessalonika, 1974], and by the remarkable American 
Orthodox ascetic Fr. Hieromonk Seraphim (Rose) [see 
his Orthodoxy and the Religion of the Future, Platina, 
CA, 1979], and also by many others faithful to 
Orthodoxy. 

Itis not for you to speak of the “Holy Canons” at all, 
when many of you openly reject their divine inspira- 
tion, respecting them only historically — as human 
disciplinary rules, retaining in all unshakeability only 
cone type of rule: that of obedience to one’s bishop! 

It is not for you, senior hierarchs of the Moscow 
Patriarchate, to speak about Canons, when someof you 
(with the support of all of you) have tied yourselves 
down to government positions — and you are bound- 
lessly happy because you have been allowed tosit inthe 
highest organs of Soviet power, under the aegis of red 
banners with the pentagram, hammer and sickle, and 
the depiction of the Bald Leader — these emblems of 
the ideo-political villainy of the 20th Century. 

Or, from your point of view, [perhaps] all this fits 
within the framework of “differing theological 
approaches” (to what?! towhom?!), and also of“differing 


views” in the text of St. Paul? You are all theologically 
educated people; you have all read the Epistles of St. 
Paul. And is it for me to remind you of how he speaks 
of heretics, from whom one must turn away (or about. 
those who sow “divisions and temptations”)? 

And a totally shameless hypocrisy seem the words 
of the “Epistle” in which you, the higher circles of the 
Moscow Patriarchate, remember the “blood of the mar- 
tyrs and tears of confessors” who washed the much 
suffering land of Russia during the past seventy years. 

For until the most recent times you, obediently 
walking on the leash of false atheistic propaganda, 
stated that these were not at all martyrs for the Faith, 
but political opponents of Soviet power! To this day, 
you have not glorified them among the ranks of saints 
— while the Russian Church Abroad glorified these 
martyrs and confessors back in 1981. 

This pointin the “Epistle” especially underlines the 
deceitfulness of the whole of the contents of the docu- 
ment. Not by chance does it begin with the statement 
that the Church Abroad is not in communion with any 
ofthe Local Orthodox Churches. It is time to say why. 
It is none other than the Moscow Patriarchate, utiliz- 
ing the support of the then mighty Soviet government, 
which demanded as an ultimatum from the Local 
Orthodox Churches a denial of canonical communion 
with the Russian Church Abroad, since she does not 
desire to be in communion with the Moscow Patriarch- 
ate. She does not desire this — and she does right! The 
Russian Church Abroad preferred to remain in isola- 
tion only because all the other churches have tied 
themselves to the ecumenical movement — and with 
some other things worse! 

In this way, the Russian Church Abroad has re- 
mained, in essence, in the whole world the sole treasury 
of Holy Orthodoxy, and of the traditions and legacy of 
Holy Russia! Honor and praise to her! Therefore, it is 
not to her, but to yourselves, senior hierarchs of the 
Moscow Patriarchate, that you must apply the words 
that “the sin of dividing the One Body of Christ is not 
washed away even by martyr’s blood.” 

But is it possible that you, the senior hierarchs of 
the Moscow Patriarchate, do not know that we, the 
regular clergy and the mass of simple believers, under- 
stand and see all of this very well? Or do you take us 
all to be fools? I think not. 

It seems that matters are somewhat different. 
Having been soaked through by the falsehood of this 
world, you cannot but lie almost every step you make, 
Turning questions head over heels, calling light dark- 
ness, and falsehood truth — you demonstrate perfectly 
before all of us and before the whole world that you do 
not serve Christ, but the devil, for “he is a liar and the 
father of lies.” 


—Archpriest Lev Lebedev 
21 June 1990 


FROM THE LIFE OF THE HERMIT GUNTHER 
Who ReposeD ON TH 91H Day oF Octossr, in THE YEAR OF Our Lord 1045 


‘Medieval lives of saints often tell of noblemen who, 
after a life of vice, joined a monastery and then, through 
extraordinary acts ofrepentance, redeemed their former 
misdeeds. As the old biographers often tell the stories, 
this turn occurs very abruptly, and a notorious sinner 
becomes a man of God. 

In contrast, the Vita des Eremiten Gunther 
(MG.SS.XI, p. 276ff] describes the conversion of a noble- 
man as it perhaps more often occurred in reality. Here, 
a nobleman is dissatisfied with his previous life and, in 
the monastery, wants to dedicate his life completely to 
God. But he, eager as he is for salvation, doesn't find 
this task so simple. Only after arduous inner strife and 
strong external influences does he really become a 
monk. 

When the extremely pious Kaiser Heinrich, named 
the Second, ruled, and the Blessed Godehard was in 
charge of Alteich {“Oldoak”] Monastery, a noble man 
lived in the Thiiringer Gau (district), by the name of 
Gunther, He was famous for his dignity and merits. As 
he lamented the trespasses of his youth, and reflected 
ardently over his deeds, he wished to avert the wrath of 
God. For this reason, he set out for Hersfeld to the 
aforementioned Abbot Godehard, who had been recently 
appointed to take over this church. 

Full of earnest yearning for repentance, Gunther 
went to Godehard and, from the depths of his soul, 
opened the secrets of his heart and mind. The abbot 
accepted the penitent with friendly consolation and 
suitable care and, with God's help and through his 
beneficent admonitions, so completely converted him 
that he desired to become a monk. 

Gunther would have to give up everything worldly; 
but he was not sure that his soul and body could endure 
this, Even though he, with the consent of his heirs, by 
a legal grant turned over the vast estate which he had 
inherited from his ancestors to St. Wikpert (the patron 
saint of Hersfeld Monastery), nevertheless one clause, 
confirmed by witnesses, assured that these monastery 
lands would still belong to him for his upkeep. He and 
his monastic brothers, who would serve God there, 
would have subsistence from these estates. 

Wisely, the blessed Abbot Godehard foresaw in this 
a grave danger on the path of the one who had so 
recently dedicated himself to God. The abbot feared 
that the danger done to the soul daily would outweigh 
the benefits for Gunther's bodily well-being. In his 
wisdom, the abbot steered Gunther away from these 
intentions, and took him into the Alteich Monastery — 
with Gunther still in his layman's clothes. 

In his heart Gunther was devastated. He begged 
the abbot, still before taking his vows, to be allowed to 
make a pilgrimage to Rome to beg Christ’s apostles and 
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the other saints to intercede for the trespasses of his 
former life, and the beginning of his new life, 

Having obtained the abbot’s consent, he set forth 
and returned. Finally, he laid down the knight’s girdle 
before the altar of St. Moritz, accepted having his head 
and beard shorn, and made his formal application and 
was accepted. For a while, according to the Rules, he 
was on probation, and received his monastic robe from 
the shepherd of the monastery. Even after taking his 
vows, Gunther did not forget the aforementioned con- 
tract; he turned to Abbot Godehard to obtain permission 
to return to his homelands and to live there, in accor- 
dance with this clause. 

‘The pious father gave Gunther permission this 
time, for he did not want stubbornly to keep Gunther 
from such an act, even though this act was inappropri- 
ate. The abbot hoped that Gunther would give up 
striving for that which was forbidden, after weighing it 
properly. So Gunther set out for Gelingen in order to 
put in order the business of the brothers there. 

There, he suffered many adversities, after the ex- 
ample of Job, in the form of hidden temptations and 
pursuancesofthe devil. Gunther often took his troubles 
totheabbot, forup tothis time hehad never encountered 
poverty or need. Apprehensively, he asked him for 
advice and help. Full of concern, the father gained some 
insight into Gunther's unsteady mind, He feared very 
much a complete about-face, and thus tried occasionally 
to diminish Gunther's sorrow by compassionate conso- 
lation and kind encouragement. But then the father 
applied the word of the apostles: whether Gunther 
liked it or not, he encouraged him, admonished him, 
scolded him and set his wavering heart aright, And he 
tried to lead him back to the path of salvation. Alas, he 
did not accomplish much. 

‘Thus it was that between the two a war of words 
arose frequently. Much too often, these annoyingevents 
caused discord between them. Once, when Gunther 
again bothered the abbot with his complaints and 
worldly concerns, righteous fervor overcame the man of 
God Godehard and, as itis said, the gall rose up in him. 
Andhetold Gunther thathe should either serve humbly, 
according his vows of obedience and stability, or dofThis 
habit and, led by the devil, go back to the vanities of the 
world, to which he was accustomed. These words filled 
thelistener, Gunther, with astonishment. and trembling. 
When hefinally realized his tremendous folly, he sighed. 

‘Now the abbot told the whole story, as it had 
occurred, to the pious Emperor Heinrich If, and asked 
him if he might help to put such a person on the right 
path. Full of tenderness, the ruler asked Gunther to 
come for an audience, and he turned him around. From 
the Gospels and Epistles of the apostles, he instructed 


Gunther that no one can serve two masters, and that a 
monk may not return to the world, as a dog returns to 
its vomit. By this, the man was truly humbled in soul, 
and with his whole heart foresworethe aforementioned 
contract. He gave up all his complaints about incon- 
veniences and entered into the Alteich Monastery. 

Under the concerned guidance of Fr. Godehard, 
Gunther dedicated himself, as I might say, “with the 
agreement of evermore, in a unique fervor to do the 
service of the Lord.” He was subdued to the other 
brothers in all modesty, and in a short time he was 
instructed by the divine “dew of grace” in every diffi- 
culty of the holy life of the order, so completely that to 
the astonishment of his superiors he abased himself 
beyond the rules of the order. 

Gunther was steadfast in his strict course oflife. By 
his example, many were led to the path of salvation. 
Like a candle put on a candlestick, his reputation 
spread in sweet fragrance and his famereached the ears 
of the blessed Stephen, king of Hungary [975-1038] 
who, by the way, was a relative of the venerable one. 
‘The king was seized by a genuine affection for him, and 
longed very much to see him in person, since one 
frequently heard about him and about how he progressed 
from virtue to virtue, 

For this reason, Stephen sent a messenger to 
Gunther, and requested insistently that he not refuse to 
come see him. The man of the Lord did not forget his 
conversion, and replied that in no way might he fulfill 
the wish of the king. When the king heard this, his love 
became even more ardent. As before, he again sent 
emissaries, but a second time Gunther refused to come. 
Now Stephen sent a third message, just like the first 
‘and second, and humbly requested the fulfillment 
of his desire. In this way Gunther was finally 
conquered by the importunities of the king and 
gave in, however hesitantly. He received the 
blessing of the abbot and his brethren, and 
returned with the 
emissaries to the 
king. The latter re- 
joiced as he saw the 
holy Gunther, and 
the more he loved 
him asa saint anda 
righteous one, the 
more he gave him 


devoted attention = 
Now ithappened A) 
that Gunther, at the 8 


time of the early 
meal, sat at the 
king’s table. The 
latter had a roasted 
peacock served, and 
insisted that the 
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monk partake of this meat. However, the holy man 
always lived according to his rule, and refrained from 
such meals. This meant that he refused to eat of it, and 
hemadeit quite clear thathe didnot wish tosoil himself 
with forbidden dishes. But the king, on his part, didnot 
wish to give in; he not only requested, but ordered, him 
toeat ofthat which was served. What now was Gunther 
to do? He promised to obey the king’s order, but in so 
doing he trusted in God's aid. So it was that Gunther, 
following his personal custom among his mates at the 
table, dedicated himself to prayer. 

He bowed his head into his hands and begged, in 
tears, for God's mercy, that he would not have to defile 
himself with these forbidden foods. Ando! awondrous 
and astonishing occurrence: theservant of God finished 
his prayer, raised his face from his hands.... and now the 
roasted bird upon the table came to life and flew away 
—that thus, by God's grace, Gunther would not have to 
devour it. At this unheard-of miracle, all thanked God 
and no more resisted the will of the holy man, 

But God's servant strove to experience the suffering 
ofthis world, rather than its praises... to tire in labors 
for God, rather than be elevated by the favors ofthis life. 
He therefore, with the permission of his abbot, Master 
Godehard, with a few followers from Alteich, went to a 
deserted place in the Bohemian forest. He built there a 
cell in honor of St. John the Baptist, and called the place 
Rinchnach. He lived with his followers for 37 years, full 
of dedication to the holy order, and with the uttermost 
voluntary austerity. 

The servant of God, the hermit Gunther, 
reposed in the year of the Lord 1045, on the 
ninth of October, and was buried inthe Brevnov 
Monastery, which is twenty stadii away from 
Prague. 


—Translated from the German 
Wieber 
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FASTING: PREPARATION FOR THE FEAST 


St. John Climacus once wrote: “He whocherishes 
his stomach and hopes to overcome the spirit of 
fornication is like one who tries to put out fire with 
oil,” revealing to us a most powerful weapon against 
our spiritual foes. Unless we take seriously the 
direction to fast, we will never conquer the world, the 
flesh, and the devil which constantly war against us, 
The Holy Church has set aside specific times and 
rules for fasting; but to use these, we must understand 
what it means to fast. 

‘Many benefits arise from fasting. First, we learn 
how little food we actually require to sustain life. 
Abba Dorotheus of Gaza instructed his disciple 
Dositheus when he first came to the monastery toeat 
as much food as he wanted. Then, by degrees, St. 
Dorotheus reduced the food toa small fraction of that 
amount, and St. Dositheus thrived. Furthermore, 
fasting discloses our sins and weaknesses, that we 
may correct them. St. John Climacus: “the mind 
of the faster prays soberly.” Sober prayer causes us 
to turn to God, as indeed we must to accomplish 
anything. It exposes the deceits of the evil one, and 
opens our minds to spiritual Truth. 

The Holy Church teaches us that we are engaged 
in spiritual warfare throughout our lives. Just as 
athletes and soldiers train before their task so they 
may better compete and win the prize, so also our 
time here on earth is preparation for our souls to win 
the promise ofsalvation. Not only fasting, but prayer 
and the Holy Mysteries help us prepare for the great 
Judgement, Even more immediately, the fasts pre- 
pare us to properly celebrate and benefit from the 
great feasts of the Church. We have many examples 
of the effectiveness of fasting: we know that Adam 
fell from Paradise through the breaking of a fast; and 
the city of Ninevah escaped destruction through 
fasting and the repentance brought by Jonah. 

‘The fast which is now upon us is of ancient origin. 
Christians observed a strict fast before the feast of 
Theophany in honor of Christ’s baptism in the Jordan, 
But at the time of the great heresies which attacked 
the proper understanding of the Lord, the Fathers 
joined this fast to Christ’s Nativity, deeming essen- 
tial a proper preparation for the observance of God's 
becoming man. From this we see the Church instructs 
us in the divine virtues of humility, obedience and 
love, which our Lord displayed in His Nativity. 

In keeping with the teaching of the Church, we 
learn to regenerate our lives to bring forth the Image 
of Christ. We abstain from all animal products, 
which inflame the flesh, throughout the fast; and, 
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during the five daysimmediately preceding the feast, 
we redouble our efforts by abstaining as well from 
fish, wine andoil. Thus, arriving at the feast, we have 
lightened ourselves for the spiritual festival 

Additionally, we need to join extra prayer to our 
fast, in order for it to benefit us. St. John Climacus 
says that one who fasts without prayer “is likea man 
who has the idea of escaping from the sea by swim- 
ming with one hand.” Similarly, the Lord teaches us 
that certain demons can be cast out only by prayer 
and fasting. We have already seen that Ninevah’s 
repentance through prayer and fasting saved that 
city from great calamity. In the Psalms, too, we hear 
of King David's spiritual struggles and their success 
through prayer and fasting. Indeed, throughout the 
history of mankind, whenever need arises, prayer 
and fasting are seen to quicken God’s help for us. Let 
us then make a special effort to attend the divine 
services of the Church diligently, as if our very lives 
depended upon it — for indeed they do. 

‘The Lord tells us that He would have merey from 
us. Even the pagan society around us realizes, 
however dimly, that Christmas is a time to give. How 
much more should we Orthodox heed our Master's 
commandment to give alms, food, clothing to the 
needy —many of whom may be foundeven in ourown 
parishes? For, inasmuch as we do this for the least of 
them, we do this for Christ Himself. Jesus Christ was 
born in a cave because His mother had nowhere else 
togo. We, too, close our doors to Him when we neglect 
our duty to our neighbor. St. John Chrysostom puts 
this even more strongly when he tells us that we 
deprive the poor of their own possessions when we 
refuse assistance: we are guilty not just of selfishness, 
but of theft. 

Above all, the Nativity Fastis a time to“rejoicein 
the Lord always”, for the Nativity of Christ brings 
“Glory to God in the highest; and on earth peace and 
good will among men.” How can love and peace be far 
from us when they become incarnate for us? If we 
close our hearts like Herod, we will lose this “Grace 
which surpasses all understanding.” The lives of the 
saints and our own experience reveal the truth of 
this. Let us open our hearts to the Holy Spirit. Let 
us welcome God in the flesh as did the three wise 
kings and the many simple shepherds. Let us come 
to God’s house and proclaim His glory. Let us keep 
the fast, that we may keep festival with the Lord. 
From the parish bulletin (Dec. 1989) of Holy New Martyrs of 


Russia Orthodox Church, Mulino, OR, published by Fr. Joseph 
Sunderland. 


THE HOLY FATHERS ON FASTING 


St. Basil the Great: 

‘The commandment tofastis as old as the worlditself. 

‘The First commandment given by God to man was 
to fast. 

Because we did not fast, we were chased from para- 
dise! Let us then fast so that we may once again 
ascend to paradise. 

‘The amount that you take away from the body will be 
the amount that you will benefit the soul. 


‘St, John Chrysostom: 

‘The bodily fast is food for the soul. 

It is not possible for a flame to burn under water. 
Likewise repentance is impossible without 
fasting. 

A gluttonous body can not give birth to refined 
thought. 


Archbishop James of Nizhgorod: 

A boat sails more freely when it is not overburdened 
with baggage: likewise prayer is easier when the 
body is not overburdened with excess food and 
drink. 


Abba Pimen: 

Nothing humbles the soul as easily as abstinence in 
partaking food. 

When David fought the lion, he grabbed it by its 
throat. And we also, if we hold back the throat of 
our flesh, with God's help will be able todefeat the 
spiritual lion. 


St. John of the Ladder: 

‘The head of the demons is the fallen Lucifer. The 
head of the passions is gluttony. 

One must conquer the flesh before one is conquered 
by it. 


One of the Fathers of the Ancient Patericon: 
Gluttony is the mother of adultery. 


St. Nil of Sinai: 

He who fills his belly while promising to preserve a 
spirit of chastity, is like one who insists that he 
can stop the power of the fire which is consuming 
a barn full of straw. 


Abba Leonti: 

‘The greater the amount of firewood, the greater the 
flame—the greater the amount of foods, the more 
ferocious the carnal desires. 
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Excess food makes the body like an overloaded ship 
which is sunk to the bottom by the smallest 
of waves. 


St. Innocent: 

Remember that Adam in Paradise was not lower 
than you in his development. He decided to go 
without fasting— and see what occurred! 


St. John Kolov: 

‘Noanimal is as powerful as the lion. Yetit is because 
of his flesh that the lion falls into the trap—and 
then all his mighty power is humbled. 


St. Ephraim the Syrian: 

‘The glutton works hard and worries to fill his belly 
with food. Yet when he has eaten he is tormented 
during the time of digestion. Limiting oneself, 
however, results in health and sobriety. 


Archpriest Peter Sokolov points out: 

We donot live inorder toeat. But we eatin order that 
we may live to fulfill our responsibilities 
(before God). 


Abba Serapion 

One can never achieve complete cleanliness if one 
hopes to do this by abstention alone, that is only 
by the physical fast. One must realize that 
abstention from food is necessary so that upon 
humbling the flesh by fasting, one can do battle 
with the passions. 


St. Basil the Great: 

Be careful not to measure your fast by the mere 
abstention from food. Those who abstain from 
food yet behave themselves terribly are like the 
devil who e: ts nothing yet does not stop sinning. 


St. Nil of Sinai: 

You have conquered your flesh? Conquer your 
tongue then also. It does you no good to be free 
from one thing if you are a slave to something 
else. 

‘The sister and friend of the fast is prayer. 

The external fast is not always necessary. But the 
internal fast is necessary at all times. 


‘St. Philaret the Metropolitan of Moscow: 

One must not place a fast on oneself which is beyond 
one’s power —for the fast is for man, not the other 
way around. 


—translated by Matushka Maria Naumenko 


ON SERVICES FOR THE HETERODOX REPOSED 
DECISION OF THE SyNoD OF BisHoPS 
Russian OrTHODOx CHurch Outside oF Russia 


On August 20/September 2, 1932, the Synod of 
Bishops reached a decisionon the question concerning 
burial services for the heterodox; and, since it is 
insufficiently well known that it is forbidden to serve 
burial services for the heterodox, or tohave panikhidas 
sung for them, it has been decided to publish the 
following explanatory proclamation encyclically, by 
means of a declaration addressed to the eminent 
hierarchs, clergy, and all the children of the Russian 
Church Abroad. 

Preserving the unity of her Orthodox teaching 
and the entire divinely established order of her life, 
the Church from time immemorial has forbidden her 
bishops, clergy and laymen alike from entering into 
communion in prayer, whether in church or at home, 
with all heretics, renegades (schismatics), and those 
who have been excommunicated from Church society 
(Apostolic Canons X, XI, XLV; Synod of Laodicea, 
Canon XXIII). ‘The strictness with which the Church 
protects her children from the danger of infection by 
any heresy has extended even to prohibiting priests 
to pray or to perform any sacramental action in the 
mere presence of heretics, with the exception only of 
those cases when the latter “promise to repent and 
abandon their heresy” (St. Timothy of Alexand: 
Canon IX), At the basis of these canonical decrees 
lies the eternal word of Christ: “But if he (thy 
brother) neglect to hear the Church, let him be unto 
theeasan heathen man anda publican” [Matt 18:17]. 

Being outside the Church during their lifetime, 
heretics and schismatics stand yet further apart 
from her after death, for then the very possibility of 
repentance and of turning to the light of Truth is 
closed to them. It is quite natural, therefore, that the 
Church cannot offer up for them the propitiatory 
Bloodless Sacrifice or, in general, any purifying prayer 
at all. ‘The latter is clearly forbidden by the words of 
the Apostle [cf. IJn 5:16]. Following the ordinances 
of the Apostles and the Fathers, the Church prays 
only for the repose of Orthodox Christians who have 
died in faith and repentance, as living, organic 
members of the Body of Christ. There may also be 
included those whohad fallen away, butlater repented 
and united themselves to the Church once more (St. 
Peter the Martyr, Canon III). Without this final 
condition, they remain alien to the Church and, as 
members who have fallen away from her, aredeprived 
of the latter's nourishing sap, ie., the grace-bearing 
mysteries and prayers of the Church. 
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Faithful to the whole spirit of the ancient, univer- 
sal Church, our Russian Orthodox Church customar- 
ily forbade not only burial services, according to the 
Orthodox ritual, for the heterodox (i.e., Roman 
Catholics, Protestants, Armenians, etc.), but even 
the serving of panikhidas for them. Out ofa sense of 
Christian mercy, she began to tolerate a single con- 
descension in regard to them: if a heterodox person 
of another “Christian confession” dies and there is no 
priest or pastor of his confession toperform the funeral, 
the Church permits the Orthodox priest, vested in 
epitrachilion and phelonion, to accompany the body 
of the departed from its place to the cemetery and to. 
lower it into the grave as the hymn “Holy God...” is 
sung. ‘The decrees of the Holy Synod which gave legal 
force to this rule (the first of which is dated July 20, 
1727) permit neither the carrying of the body of the 
deceased into an Orthodox Church, nor the singing of 
a requiem litia, or even of “Eternal Memory” for him 
(cf. the decrees of the Holy Synod dated May 22, 1730, 
August 24, 1797, and February 20, 1880). 

Regrettably, our ecclesiastical practice has not 
been consistent and uniform in the given case. Under 
the influence of the liberal trends of public opinion, 
and sometimes to placate the civil authorities, the 
Synod began to permit at times the serving of 
panikhidas for Roman Catholics and Protestants, to 
the great scandal of the people of the Church, whose 
conscience could not be reconciled with so clear-cut a 
departure from the ancient tradition of the Fathers. 

‘This grievous practice, which took root gradually 
over a period of time, was later carried abroad by 
Russian refugees and began to be widely dissemi- 
nated, especially in the Western European parishes 
which acknowledged Metropolitan Evlogy as their 
head. It being his custom, in general, to follow after 
his flock rather than to lead it, the latter himself 
widely encouraged this anti-canonical practice. Itis 
known that, on his orders, panikhidas were served in 
all the churches that acknowledged him for Doumer, 
President of the French Republic, who had been 
assassinated by Gorgulov. It should be asked why a 
public display of prayer for a non-Orthodox person 
was necessary. The Catholics could not attach toit its 
true meaning, for to them it was merely the prayer of 
“schismatics”; and it could not have been the sincere 
desire of the Russian Orthodox people to pray for a 
‘man with whom they had not the least ecclesiastical 
tie. Isitnot clear that this was simply amanifestation 


of Russian feeling in regard to the honored president 
who had perished at the hands ofa Russian criminal? 
But were therenoothermeansofexpressingsympathy 
for France and of censuring the guilty Gorgulov 
besides the Church’s services for the dead? Does it 
not lower the dignity of the Church in the eyes of the 
heterodox themselves when she is made the instru- 
ment of purely political aims? 

With the aim of subverting the Russian refugees, 
the Catholics do not cease repeating to them that 
there isno essential difference between the teachings 
of the Orthodox and Roman Catholic Churches, and 
that the division which exists between them is based 
substantially on misunderstanding. ‘The serving of 
solemn panikhidas for Catholics can only heighten 
the confusion in the minds of the Russian Orthodox 
people, strengthening them in the erroneous belief 
which Roman propaganda strives to foster in them. 
Even less can they justify having a panikhida served 
for deceased Protestants, for Lutherans donot ascribe 
any power at all to the Church's prayerful interces- 
sion for the dead. 

The breadth of Christian love — in the name of 
which, ostensibly, the Church’s prayers should be 
permitted for departed Christians, regardlessof which 
‘confession they belonged to— cannot be extended to 
include a disregard for the Orthodox teaching of the 
Faith, the deposit of which our Church has preserved 
within herself throughout the course of centuries, for 
then every boundary separating the One, TrueChurch 
of salvation from those that were torn from grace- 


bearing union with her would be blotted out. The 
limits of condescension permitted by reason of 
ecclesiastical economia in regard to those who have 
fallen away are precisely defined in the holy canons, 
and no one has the right to extend the boundaries 
fixed by the holy and divinely-wise Fathers. 

In order to put an end to the scandal which has 
arisen in the Church over the ecclesiastical com- 
memoration of the heterodox and over the serving of 
panikhidas for them in particular, the Synod of 
Bishops of the Russian Orthodox Church Abroad has 
considered it necessary once more to remind both the 
pastors and the Russian Orthodox flock abroad of the 
intolerability of any departure from the ancient ca- 
nonical order, apart from those provided for in the 
above-mentioned decrees of the Holy Synod. The 
flock must not exert pressure of any kind on the 
conscience of priestly celebrants who are obliged to 
maintain faithfulness to the ancient, canonical order, 
and to hold high the standard of Holy Orthodoxy 
before the face of both the other Eastern Churches 
and all the heterodox as well. 

In the event of the threat of serious conflicts with 
his parishioners on this issue, the priest must forth- 
with refer the matter for decision to his diocesan 
bishop, whose duty it is to show him authoritative 
‘support in the battle for the preservation of the 
ancient, patristic statutes of the Church. 


[Reprinted from Orthodox Life, 
Vol. 28 (1978), No. 1, pp. 28-31] 


a 
BOOKS TO RUSSIA 


‘The Russian people have undergone a spiritual famine 
lasting seventy years. Now there is an opportunity to 
send spiritual literature there. Unfortunately, according 
toall the reports from Russia, the land is being flooded 
by pornographic materials, “New Age”, occult and 


other extremely harmful literature. Catholic and Protes- 
tant groups have initiated massive efforts to send in 
literature. Though there are a number of organizations 
sending Orthodox Christian Literature, relatively 
speaking this is very little. Much more must be done! 


WON'T YOU PLEASE JOIN IN AND HELP THE PROTECTION OF THE MOTHER OF GOD RUSSIAN 
ORTHODOX CHURCH OF ROCHESTER N.Y. SEND ORTHODOX SPIRITUAL LITERATURE TO RUSSIA? 
Every dollar you send will facilitate sending one pound of literature. 


The overwhelming majority of the literature sent is publications of the Holy Trinity Monastery in Jordanville. 
Almost everything is getting through! 
Please send your donations to: 
Books To Russia Fund 
460 East Ave. 
Rochester, N.Y. 14607 


Please make checks payable to 
P.O.M.O.. Russian Orthodox Church 
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THOU SHALT NOT BEAR FALSE WITNESS AGAINST THY NEIGHBOR 


When our ancient Forefather and Patriarch Moses 
finally led the Hebrew people, God’s Chosen People, 
out of their captivity in Egypt, they had to spend forty 
years wandering in desolation and wilderness, They 
were in a desolation and wilderness of both soul and 
body, their liberation forty years in the making. In 
this manner did God's Chosen People wander in 
darkness — not yet enlightened or admitted to 
knowledge of the Law of God, and having no guide 
except their God-appointed and protected Patriarch 
Moses. They were slaves to the darkness of ignorant 
human passion in which they lived. Only after these 
forty years, much of a human lifetime, did the Lord 
God lead them toward the Light of the Spirit and the 
Land of Promise. 

As these people were led toward the Land of 
Promise, they were given divine instruction. Their 
Jeader and Patriarch Moses went to the top of the 
mountain, hiding in a cleft of the rock when the Lord 
passed by, to receive this divine instruction from the 
Lord God of Heaven and Earth — this liberating 
instruction which was to free them from ignorance 
and passion. It staggers our poor human minds to 
contemplate this divine drama, this slavery, this 
ignorance, and this liberation by divine instruction: 
we cannot really grasp it. Living and liberating 
‘Truth came from tablets of stone. 

But the people rejected this Truth, this liberation, 
this responsibility and enlightenment. Moses found 
them worshipping a god of their own devising, their 
own pleasure and willfulness — a god which Aaron 
made for them, a calf of gold from their own jewelry, 
their own self-will, their self-admiration and self- 
worship. For this apostasy, Moses prepared a great 
correction, an epitemia in proportion: He ground up 
the golden calf of this self-will and self-admiration 
into the drinking water and made them drink this 
brew. One way oranother, Moses must have decided, 
he would get this crass and stiff-necked people to 
understand their great folly, for they had violated 
another of the divine instructions: “Thou shalt have 
noother gods before me.” They had not yet understood 
that divine Truth is liberating, that knowing Truth 
makes us free of error, and that self-will leads only to 
error and slavery. 

Ifwe examine Truth and falsehood alittle further, 
it becomes fully clear that they cannot be mixed, that 
they are opposites. Further, we know that Satan, 
who fell like lightning because of his own pride, is the 
father of falsehoods, the “father of lies”. It is for this 
implacable reason that one cannot defend the Or- 
thodox Christian Faith with falsehoods. In this 


world, we cannot, we have not the slimmest hope, of 
discerning truth and falsity without receiving and 
accepting the same divine assistance as did the 
Hebrew children. This divine assistance is already 
with us through the holy apostles and the bishops 
who are their successors, the holy Church, the great 
Councils, and the examples and teaching of the great 
fathers, martyrs, ascetics and passion-bearers, all 
protected and enlightened by the Holy Spirit. 

When we as individual Orthodox Christians 
witness or instruct or just give information to others, 
we can be certain of only one thing: we will be as 
foolish and fallible as those who worshipped the 
golden calf if we turn to self-will and self-admiration 
and set up gods of our own making, if we consult any 
other source than the entire Body of Truth which has 
been revealed to us — not just those parts which in 
some manner please us, but the entire Truth. 

Suppose, for example, that we instruct someone 
in early salvation history by revealing only five of 
those first Instructions —only five of what wecall the 
‘Ten Commandments, because we don’t like or find 
difficult the other five. If we select only the five we do 
like, what have we done? Have we not done falsely 
before Almighty God? Even the pagan philosopher 
Aristotle knew that Truth cannot be divided, that a 
given fact cannot be both true and not-true. 

‘When we stand in Confession before the dread 
Judgement-seat, we tremble to be sure we tell the 
whole truth. We must tell all our sins, not just the 
ones we don’t mind telling, but even the ones that are 
bitter and difficult to say out loud — even, and 
perhaps especially, the ones that choke us to say, 
even as the Hebrew children choked on theirs. God 
already knows the truth, anyway. God already knows 
the whole truth —not just the easy ones, but the hard 
ones. God is a merciful and man-befriending God. 
Truth cannot be portioned or divided, not in confes- 
sion, not in fact. What is only partially revealed is 
also partially false, satanic. We must remember that 
the only difference between today and the day of our 
death is that today we may repent — but after our 
bodily death, we will be irrevocably either with Dives 
or with Lazarus, not with both. Nothing whatsoever 
is irrevocable until then. 

Our God instructed us right at the beginning that 
we must not bear false or satanic witness, that we 
must be truthful — that is, we must be complete in 
what we say about others, not partial. Truth is 
whole; otherwise, not truth but a lie, satanic. Woe to 
those who refuse to deal truthfully, completely, with 
Orthodox and all others; woe to those who will not 


acknowledge truth, but ask Pilate’s question. We 
cannot escape the wrath of God by willfully hiding in 
the slavery of ignorance, as Pilate tried to do. 

Here is a very human example. In an office well 
known to the writer, one man gave false information 
about another who worked there, but he gave the 
information as though it were true. He did the God- 
forbidden thing; he gave false witness. There was an 
investigation. Afterward, it was clear thatthe accuser 
himself was the guilty party, rather than the one he 
accused. The accused had professed to be a Christian 
believer, even though he was not Orthodox. To his 
credit, he publicly repented of his sin. 

During the Great Terror in the Soviet Union, 
unrighteous people often took revenge on their en- 
emies by falsely accusing them to the secret police of 
something illegal under the Soviet system. Many, 
many innocent people went into the Gulag and to 
death by such false accusations. In Nazi Germany, 
‘one could destroy almost anyone simply by insisting 
that the person was of Jewish extraction. In the 
Spanish Civil Warit was thesame, neighbor betraying 
neighbor by false accusation. When Orthodox 
Christians make false accusations, especially know- 
ingly or deliberately, it becomes a cynicism farbeyond 
atheism. 


What is it that tempts people to tell falsehoods 
aboutothers—even the slightest, butnoless satanic, 
falschood? Pride, lust for power, self-will, self- 
delusion. There is wisdom in the pagan saying, 
“Whom the gods would destroy, they first make mad 
with power.” Why is it that those who proclaim most 
loudly their own Christian virtue and superior Or- 
thodoxy are so often found also among those who seek 
power and influence? There is no reader who should 
avoid this question, who should not examine his or 
her own conscience with regard to this gossipy 
weakness so many of us have, willing to believe ill of 
others and point fingers. 

Christians who ignore this commandment, who 
do not leave off the worship of this golden calf, will 
find themselves drinking the gold-gritty water of 
God's correction in their throats, for in God’s good 
time there is nothing hidden. God is faithful in 
retribution for wickedness, and compassionate and 
merciful toward the repentant, as vengeful towards 
those blinded by self-will as forgiving and loving 
towards those whose workis truth. Donotbedeceived: 
God will not be mocked. 


—Toseph Miller. Rewritten by the author from an essay 
printed much earlier in Orthodox Christian Witness, 


CHRISTIANITY OR THE PAPACY? 
AN Appeat 10 ROMAN CATHOUCS: 


Why should I read this? —Orthodox readers may 
ask, There are many reasons, even though the article 
(originally published in Nikodemos, later as a separate 
booklet, then revised...and now offered again in its 
original form here as well as as a missionary booklet) 
was written many years ago. There are few of us who 
do not with some frequency come into contact with 
bewildered Roman Catholics (although itis becoming a 
rarity to encounter any whoeven remember the Roman 
Catholic Church of pre-Vatican II days); the observa- 
tions herein may be of great assistance in responding to 
their needs and concerns. The work as a whole may be 
a valuable gift to such seekers. But, just as signifi- 
cant... it offers us valuable insights on our own Ortho- 
doxy, and why it must be vigorously defended and 
distinguished from the various corruptions with which 
the ecumenical “spirit of the age” so eagerly seeks to 
confound it. Finally, even though the work is directed 
specifically to Roman Catholics, it may be quite ap- 
propriate for seekers who have never been part of the 
papacy at all, for it clearly sets forth the Orthodox 
teaching on the Church... the critical issue for most 
who seek some center of stability in the muddied 
waters of contemporary “Christendom”. 
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Introduction 

Someone has said that the Orthodox Church is 
like a mansion with countless different gates — no 
two people seem to enter by the same one. Ientered 
Orthodoxy from Roman Catholicism in 1970. As a 
“cradle Catholic” born of converts to that Church, I 
passed through a period of skepticism concerning 
religion when, asa young man, [forsook the teachings 
of the Roman Catholic Church and lived a deeply 
sinful and irresponsible life for a period of years. 

This was not because of any lack on the part of my 
Catholic parents who, by precept and example, had 
certainly given me more than they can ever know, or 
because the nuns in school had “failed” me. My 
agnosticism and reproachable style of life were purely 
self-willed 

‘There came a point when the emptiness of my life 
compelled me to start looking for God. Having been 
raised in a Catholic environment, I naturally turned 
back to that church for guidance and strength. 1 
returned to the Catholic sacraments, read spiritual 
books, went on “retreats”, and visited monasties — 
particularly contemplatives in enclosed orders. From 


the outside, it must have seemed like a routine adult 
conversion, or “re-conversion’”. 

In fact, I was not “reconverted” at all. At bottom 
there was a deep sense of dissatisfaction. I had 
returned to Catholicism in order to learn about s} 
tual life. By now, I was also a husband and a father, 
and was concerned about teaching my children true 
values. But this was shortly after the second Vatican 
Council, a time of great upheaval and strife within the 
Roman Church, when anything and everything were 
being emphasized but the things I needed in my life. 

In 1966, I heard through the news media of the 
death of Blessed John Maximovitch, the Orthodox 
Archbishop of Western America and San Francisco. 
‘The stories I heard about his heroic ascetic struggles 
and wonder-working moved me, and I decided to 
attend his funeral. I had been in Orthodox churches 
before, but only out of idle curiosity. Now, I was 
present at the funeral ofa saintly hierarch because he 
had somehow “spoken” to me through the news re- 
ports about his holy life and death. 

Twas not converted to Orthodoxy on the spot, but 
I had a strong desire to know more about this 
archbishop’s angel-like life. I read whatever I could 
find concerning him in English and was hungry for 
more, So I began reading lives of other Orthodox 
saints (and immediately was aware of how different 
they are from Roman Catholic “saints”, though I did 
not then know why). I felt the strongest attraction 
towards these saints and couldn't forget them. It 
didn’t take long to realize that I could better under- 
stand them if I knew more about their faith. I read 
several books about Orthodoxy — some by writers 
who were Orthodox, others by Roman Catholics, and 
others who were just “objective scholars”. It was here 
that I first came across the Orthodox belief that the 
Western, or Latin church had separated itself from 
the Orthodox Church, and not the other way around 
—as I had always been told. This was an amazing 
idea, hardly possible, and certainly not believable — 
or was it? T decided to probe further. 

I was born and raised during the “triumphal” 
years of the reign of Pius XII as pope. Deeply engraved 
on my mind from my first years in parochial school 
was an image of this white-clad and austere pontiff 
who was, according to our catechism book, the “Suc- 
cessor of St. Peter” and “Vicar of Christ on earth.” I 
decided to see what I could find out about the su- 
premacy of the Bishop of Rome in the writings of the 
pre-schism Church Fathers (both Eastern and West- 
ern), and in the decrees of the Ecumenical Councils 
which had been accepted by the Universal Church 
before the Schism of 1054 A.D. 

What I discovered was nothing short of shocking 


to my Catholic mind, Far from finding a clear and 
established teaching about the supremacy of the 
Roman See, I found on the contrary considerable 
evidence that the Fathers knew no such teaching and 
that the bishops of Rome were, for the first 800 years, 
either silent on the subject (strange, if they believed 
themselves to have universal authority over the 
Church), or decisively rejected the idea of supremacy 
for themselves. Subsequently, I learned about the 
origin of other Latin doctrines (such as the filioque, 
purgatory, indulgences, the Immaculate Conception, 
ete.). 

Long after I was “intellectually convinced” that 
Rome had been guilty of errors and innovations (I 
didn’t think of them as heresies at that point), I still 
thought that the idea of the papacy was quite “reason- 
able’, even if it wasn’t of Apostolic origin. (This 
business of “reasonableness”, by the way, is charac- 
teristic of the Latin mentality — the same “reason- 
ableness” or “logic” had led to erroneous teachings 
about the Holy Trinity, life after death, and the 
Mother of God.) I was only being “pragmatic”. I 
reasoned thus: the Church of Christ must preserve 
and teach the Truth to each generation; she must 
know her own mind on all of these things and speak 
authoritatively. How better to do this than to have a 
locus for this teaching in the person of one bishop? 
However, it was one thing to conclude that the papacy 
was somehow “right”, and quite another to see it as a 
good thing. This was rationalistic“double-think”, but, 
I didn’t know it then. 

What brought me through all of this to a knowl- 
edge of the truth was not book-learning and research, 
but the incomparable example of Orthodox saints. 
The burning attraction I had felt towards them was 
love, not scholarly fascination. I wanted to under- 
stand them better; in fact, I wanted to be like them. I 
realized that I loved them because they are Christ- 
like; their Orthodox way of life is a constant revela- 
tion of Christ to the world ofmen. How could Iimitate 
them if I didn’t try to live their Faith? 

When later I discovered these words by a modern 
Orthodox writer, I wished that I had found them 
during this time of searching: 

“In order for one to understand the saints and 
fathers of the Church, it is not sufficient merely to 
read them. The saints spoke and wrote after having 
lived the mysteries of God. They personally experi- 
enced the mysteries. In order for one to understand 
them, he too must have progressed toa certain degree 
of initiation into the mysteries of God by personally 
tasting, smelling, and seeing. Youcan read the books 
of the saints and become very well versed in them 
with a ‘cerebral’ knowledge, without even minutely 


tasting that which the saints who wrote these books 
tasted through their personal experience. In order to 
understand the saints essentially, not intellectually, 
you must have the proper experiences forall that they 
say. You must have tasted, at least in part, the same 
things as they. You must have lived in the fervent 
environment of Orthodoxy. You must have grown in 
it... Awhole new world must be born in a Westerners 
heart in order for him to understand something of 
Orthodoxy.” (Dr. Alexander Kalomiros) 

Itwas blessed Archbishop John —the first Ortho- 
dox saint I had known — who brought about my 
conversion as I knelt before his tomb on Great Satur- 
day of 1970. Some weeks later, I stood with my family 
before a priest in order to be received into Orthodoxy. 
T was called upon to “renounce, now, with all thy 
heart, thine errors and false doctrines.” This I did 
willingly. But the hardest words to utter were “I do” 
after this question: “Dost thou renounce the errone- 
ous belief... that a man, to wit., the bishop of Rome, 
can be the head of Christ’s Body, that is to say, of the 
whole Church?” 

Someone not raised in the Church of Rome might 
well wonder why I, who had, after all, been truly and 
spiritually (not merely intellectually) converted to 
Orthodoxy, should at the last moment tremble at 
renouncing the Pope. Few Orthodox clergy realize in 
the least what a Roman Catholic has to go through 
before he becomes Orthodox. There is an internal 
conflict that comes from years of training; he feels 
that he has left a familiar room and is stepping into a 
huge wilderness. He needs time and much patient 
understanding in order to make the necessary break 
with his past. 

Pre-Vatican II Roman Catholics will have no 
difficulty at all in understanding my hesitation. 
Central to the faith of the Roman Catholic is his 
conviction that the true Church must rest upon the 
“parque of Peter,” for no one not in obedience to the 
Pope can be saved —and especially not someone who 
knowingly rejects the papacy. But since a Roman 
Catholic's faith is by definition built upon the idea of 


the papacy, it was essential that I renounce it once 
and for all, if I were going to be a true and honest 
Orthodox Christian. Thanks be to God, the moment 
I spoke the words of renunciation, all emotional ties 
with Rome were immediately severed. Not once 
during the succeeding years did I, or my wife, look 
back upon our years as Roman Catholics with an 
instant of regret or nostalgia. 

Thave gone to some length to describe the path I 
took from Rome to Orthodoxy, not because there was 
anything particularly special about it, but because it 
may be of help to some well-meaning people in the 
Roman Catholic Church who are today experiencing 
the same profound dissatisfaction through which I 
went, who are dismayed and shaken by the all but, 
unbelievable changes in the church since Vatican II, 
and who are sick of being in that constant state of 
agitation and tension which distracts them from 
following Christ — but who still hold on emotionally 
to the idea of the papacy. The publicity given to the 
recent deaths and elections of two popes may even 
have strengthened this attachment. So deep-seated 
are the ties which bind traditional Roman Catholics 
to the pope that, in the face of intelligent evidence to 
the contrary, they continue to insist that they can 
save their souls ifonly they remain loyal and obedient 
atleast to the “idea” of the papacy, ifnot to the actual 
person of the reigning pope. Obviously, it is quite 
possible, so long as one steadfastly focuses on this 
“idea”, even yet to believe that the church of Rome is 
all that it claims to be. 

‘The following essay will be disturbing to Roman 
Catholic readers. It contains some things that they 
already know, and much that will be new to them. Its 
purpose is three-fold: first, to witness to the faith 
which God gave to one unworthy former Roman 
Catholic; second, to give an “Orthodox view” of devel- 
opments in the Church of Rome — developments to 
which no honest Catholic can turn a blind eye or deaf 
ear; and third, to show sincere Roman Catholics that 
(asanother has written), “in order tobe ‘truly Catholic 
they must become Orthodox.” 


There opens in all its ineffable depth the tragedy 


into which the children of historical Catholicism are 
submerged... 


My brothers, only the Orthodox Faith purifies 
and sanctifies human nature corrupted by sin, re- 
news the decayed, enlightens the darkened, heals 
those wounded by sin, warms the frozen, and unites 


those separated from God. 


—St. John of Kronstadt 


—Archimandrite Constantine of Jordanville 
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The1 9thcentury Russian saint, John ofKronstadt, 
observed that Roman Catholicism had becomea dead 
shell of Christianity, held together only by its outward 
discipline. When this discipline begins to crack, he 
said, the institution itself will collapse. 

This was exactly prophetic of the events we are 
now witnessing. The spectacle of the Roman Catholic 
Church in disarray around the world and throughout 
her ranks is the sure result of this collapse in outward 
discipline. The sorry plight of today’s Catholics is 
amazing to non-Catholics who remember the Roman 
triumphalism of previous years. 

How did this collapse come about, and what does 
it mean for Roman Catholics — indeed, for all of us? 


I 
Waar Happenen To THE Ovp-Tatz RELiGion? 

‘The Latin or Western Church was once part of the 
Universal Church of Christ. At the time of the Great 
Schism of 1054 A.D. she left the True Church. For a 
long time before this, Western Christians showed 
signs of an unhealthy emphasis on rationalism and 
logic — which was alien to the spirit of Christianity. 
Such, for example, was the “logical” deduction that 
caused the Latins to introduce into the Nicene Creed 
the filioque (“from the Son”)clause, even though there 
was no justification for this in either Scripture or 
‘Tradition. Such, also, was the steadily growing tem- 
poral power of the papacy — directly contradicting 
the canons of the various Councils (which had hereto- 
fore been accepted by the Roman Patriarchate). 

Before the Schism, the authority of the bishop of 
Rome consisted of rightful jurisdiction over all the 
bishops in his see. The First Council of Nicwa (A.D. 
325) accorded a primacy of honor to the bishop of Old 
Rome, not because Rome had been the seat of St. 
Peter, but “on account of her being the imperial 
capital” [Canon 28). 

As Patriarch of the West, this bishop had no more 
authority than that granted to any of the patriarchs 
in the East. It is little known, but as late as the 19th 
century many Roman Catholic bishops still under- 
stood the jurisdiction of the pope in the same way as 
the early Church. When Pius IX sought the official 
mantle of supremacy in all matters of faith and 
morals at the First Vatican Council (1870), Bishop 
Strossmayer rose and spoke these words: 

“Ido not find one single chapter, or one little verse 
{of Scripture], in which Jesus Christ gives toSt. Peter 
the mastery over the apostles, his fellow-workers.... 
‘The Apostle Paul makes no mention of the primacy of 
Peter in any of his letters directed to the various 
churches... What has surprised me most, and what 
moreover is capable of demonstration, is the silence of 


St. Peter himself?” 

Bishop Strossmayer’s view exactly agrees with 
the universal understanding of the early Church, He 
continued: 

“The Councils of the first four centuries, while 
they recognized the high position which the bishop of 
Rome occupied in the Church on account of Rome, 
only accorded to him a pre-eminence of honor, never 
of power or of jurisdiction. In the passage, Thou art 
Peter, andon this rock will build My Church, the holy 
fathers never understood that the Church was built 
‘on Peter (super Petrum), buton the rock (super petram) 
of the Apostle’s confession of faith” in the Divinity of 
Christ. [For the complete text of Bishop Strossmayer's 
address to the First Vatican Council, see The Myth of 
Papal Infallibility, The Cenacle/St. John of Kronstadt 
Press, 1990.] 

Istress that Strossmayer’s words truly reflect the 
pre-Schism teaching of the Church of Christ, both 
East and West. Any Roman Catholic can check this 
out for himself — both Strossmayer’s comments and 
the teaching of the early fathers. Considerable infor- 
mation is available to those who sincerely wish to 
learn, It is not an “esoteric subject” that only theolo- 
gians and historians can understand. To Roman 
Catholic readers I say: you owe it to yourselves, for 
the sake of your souls, to find out. If for some reason 
you cannot locate the information on your own, then 
write to one of the sources mentioned in this book. 

One of the books which you should obtain and 
read in its entirety, and which is available in most 
larger libraries, is The Commonitory of the Western 
Church father, St. Vincent of Lérins (+450). Itis most 
readily foundin Vol. XI of The Nicene and Post-Nicene 
Fathers (Eerdmans press], or in the Fathers of the 
Church series of the Catholic University of America. 

St. Vincent is writing against the innovations of 
his time. His object is to provide a general rule for 
distinguishing truth from heresy. He answers the 
question, “How are we to understand Scripture when 
so many {heretics] interpret it differently?” He re- 
plies that true Catholics are those who “hold the Faith 
which has been believed everywhere, always, and by 
all,” and who “in no wise depart from those interpre- 
tations which it is manifest were held by our holy 
ancestors and fathers.” 

Under the heading “The Notes ofa True Catholic” 
he says that “the true and genuine Catholic {is he 
who] believes that, and that only, which he is sure the 
Catholic Church has held universally and from an- 
cient times; but that whatsoever new and unheard-of 
doctrine he shall find to have been furtively intro- 
duced by some one or other” he will reject. 

(I should emphasize that many Church fathers 


use the term “Catholic” in their writings, but they do 
not mean Roman Catholic. They use the word in its 
original sense — universal, all-inclusive and “whole” 
—when speaking of the true Church of Christ. Thus, 
one of the earliest fathers, St. Ignatius of Antioch, 
says nothing about the pope, but does say: “Where 
Christ is, there is the Catholic Church; where the 
bishop is [meaning any true bishop], there must the 
people be also.”) 

Most telling is that nowhere does St. Vincent say 
that the bishop of Rome is a “guide” in matters of 
faith, although he mentions the Roman see and quotes 
Pope Stephen as saying, “Let there be no innovation 
—nothing but what has been handed down.” When 
we see the post-Schism teaching about the “infalli- 
bility” of the bishop of Rome in matters of faith and 
morals, we cannot but wonder why St. Vincent did not 
deem it important to say that one of the “notes” of a 
true Catholic is his submission to Rome. 

However, Roman Catholic scholars commonly ad- 
mit that the doctrine of papal authority is of recent 
origin. To quote from the Catholic Dictionary printed 
under imprimatur in 1917) concerning the age of the 
early fathers: “We cannot expect many instances of 
the exercise of papal power at this time, Time was 
needed to develop [these] principles.” “It would, of 
course, be a monstrous anachronism were we to 
attribute a belief in papal infallibility to ante-Nicene 
fathers. Our contention is simply that the modern 
doctrine of papal power is the logical outcome of 
patristic principles.” Finally: “Papal infallibility 
follows by logical consequence. 

‘This illustrates another point, that in Latin 
Christianity once comes to a knowledge of the truth 
primarily by just thinking, by bringing all the ratio- 
nal powers of one’s mind to. point of concentration on 
a given question or concept. There is no other pre- 
requisite than that a person be reasonably intelligent 
and informed and prepared to do the job of thinking. 
A Thomas Aquinas or John Calvin might add to this 
thinking process a prayerful request for inspiration, 
but the foundation is essentially the same: It is 
human logic which guides the thinker. This has been 
for so many centuries thenorm that noonein Western 
Christendom supposes there is anything wrong with 
it, in spite of the fact that individuals starting with 
the same set of “facts” come to quite different con- 
clusions. ‘Therefore, it seems quite “logical” to some 
that there should be an infallible papacy, while to 
others it seems complete nonsense. 

Contrast this with the Orthodox way to knowl- 
edge. The holy fathers and saints donot just “sit down 
and think.” They first struggle with their sins and are 
purified. As a present-day Orthodox theologian, 
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Fr. Nicholas Deputatov, has written: “The mysteries 
of our Faith are unknown and not understandable to 
those who are not repenting.” After this, God en- 
lightens them about the Truth. While the Orthodox 
fathers do not despise human reason (in fact, they 
have great respect for it), they also know that God's 
ways seem foolish to the wise of this world. 

The point is that for Orthodox Christians the 
basis of true knowledge is not man, but God. It is no 
longer this way in the West, where Christendom has 
become to imbued with humanistie principles of the 
Renaissance that it makes man the measure of all 
things, adding God as an after-thought (if indeed He 
is “added” at all). 

But I must say also that although Rome accepted 
and began to teach various novelties and heresies, she 
also preserved many basic Orthodox doctrines and 
outward forms (at least by comparison with later 
Protestants), albeit in a distorted way —thatis, until 
the Second Vatican Council. 

However, among pre-Vatican Il innovationsis the 
doctrine of the “Immaculate Conception” promul- 
gated by Pope Pius IX in 1858. Roman Catholics 
justified this new teaching by saying that it had 
always been believed by the Church, although not 
officially “defined” as an article of faith. This is a 
curious claim in light of the fact that numerous post- 
Schism Latin teachers quite decisively rejected the 
notion that the Mother of God was “conceived without 
sin.” One such who will be well known to traditional- 
minded Roman Catholics of Bernard of Clairvaux, 
‘one of the medieval champions of the Mother of God, 
considered a saint by the Latins. Bernard wrote at 
length on the matter, but the following brief quotation 
may be of special interest: 

“Iam frightened now, seeing that certain of you 
have desired to change the condition of important 
matters, introducing a new festival unknown to the 
Church, unapproved by the reason, unjustified by 
ancient tradition. Are we really more learned and 
more pious than our fathers? You will say, ‘One must, 
glorify the Mother of God as much as possible.’ This 
is true; but the glorification given to the Queen of 
Heaven demands discernment, ‘This royal Virgin 
does not have need of false glorifications, a novelty 
which is the mother of imprudence, the sister of 
unbelief, and the daughter oflight-mindedness” [Ber- 
nard, Epistle 174; quoted in The Orthodox Veneration 
of the Mother of God, Archbishop John Maximovitch, 
Platina, CA, 1978). 

Inspiteof such innovations, prior to Vatican II the 
outward discipline of the church of Rome was awe- 
some. But once the revolutionary spirit began to 
shatter that iron-clad discipline, Rome started to 


reveal her inner self as never before, all in the name 
of legalistic obedience to the pope. 


0 
IN tHe Waxe oF Varican IL 

In 1967 the official Vatican newspaper, 
LOsservatore Romano, announced that “liturgical 
reform has taken a notable step forward on the path 
of ecumenism. It has come closer to the liturgical 
forms of the Lutheran Church.” Many applauded this 
development. A few were shocked. 

‘Ten years later, the Roman Catholic Church was 
threatened with schism on both the right and the left: 
on the right, symbolized by the French traditionalist, 
Archbishop Lefebvre, who did not want to be 
protestantized; and on the left, by a host of modernist 
theologians who teach humanism and relativism, and 
wish to build a “new world order”. 

Of these, by far the most sympathetic figure is 
Marcel Lefebvre. Using his Swiss traditionalist semi- 
nary as a base, Lefebvre's movement has spread 
throughout the Roman Catholic world. Although 
Pope Paul VI suspended Lefebvre from episcopal 
functions, the archbishop nevertheless continued to 
ordain priests... and, ultimately, allegedly conse- 
crate bishops 

Numerous other traditionalist organizationshave 
been founded by disaffected priests, nuns and lay- 
men, all of them risking censure. Some have already 
been disciplined for refusing to accept the teachings of 
Vatican Il, But those on the “right” hardly pose a 
threat to their church. Indeed, they long to return to 
the days of strict discipline, pre-conciliar doctrine, 
and obedience. They are very critical of the errors 
spoken in their church, but they are the greatest 
champions of the papacy as an institution. 

It is because of the reformers on the left that 
institutional Catholicism is collapsing. These are far 
more numerous than the traditionalists, more out- 
spoken, and clearly more influential in all areas of 
Catholic society. The tremendous tensions between 
the left and the right prompted the noted Roman 
Catholic writer and ex-Jesuit, Malachi Martin, to 
predict: “Well before the year 2000, there will no 
longer be a religious institution recognizable as the 
Roman Catholic Church of today.” 

‘Major changes in liturgy, theology and world- 
view have caused a committee of Roman theologians 
to declare that their church is now in “a period of 
spiritual crisis that is without precedent.” 

This is because of what Malachi Martin calls the 
“de-churching of Christians”: 

“For almost twenty years now, the churches have 
been dedicating themselves predominantly, in some 


cases exclusively, to issues of sociology and politi 
‘They have been led into deeper and deeper commit- 
ment to publicaction ofa kind indistinguishable from 
the local political club. This commitmenthas changed 
the way they pray and worship and preach the Gospel 
revelation... Noone knows what will be left intact, or 
how long Christians of a later generation will have to 
in order to regain that essential link with the 
Jesus of history, without Whom Christianity becomes 
one huge, dead joke.” Let us now examine some of 
these important changes and their meaning. 


Changes in Liturgy and Theology 

‘The primary liturgical act of Roman Catholicism 
is the Mass. Except in certain conservative religious 
orders, the concept of the Lord’s Supper as part of a 
whole liturgical cycle (including Vespers and Matins) 
is now completely lost. A 30-minute Sunday Mass 
brings Roman Catholics together and teaches them of 
their faith. 

For centuries, this Mass had been heard only in 
Latin, a language in which most lay Catholics were 
not fluent. Consequently, when Vatican II autho- 
rized vernacular Masses, changes in the prayers went 
unnoticed except by a few who pointed out that 
doctrine had been changed. For instance, the offering 
of praise to the Trinity wassuppressed and, in addition, 
references to God became vague and deistic, calling to 
mind the “Delta” or Grand Architect of Freemasonry, 
rather than the God of Abraham, Isaac and Jacob. 

‘The dogmatic title Mother of God (in Greek, 
Theotokos), so dear to Orthodox Christians, and also 
to Roman Catholics until recently, was suppressed. 
Other omissions appear to suppress the doctrine of 
the communion of the saints, whose intercession is 
now rarely asked (such things being left to the “discre- 
tion” of the individual priest). Even the words of Our 
Lord, spoken at the Last Supper, were altered in the 
“canon” of this New Mass! Perhaps this is not sur- 
prising, when one remembers that a millenium ago 
the Roman Church considered it perfectly reasonable 
to insert the filioque clause into the Creed, thus al- 
tering the doctrine of the Holy Trinity and incurring 
the anathema of the Nicene Fathers whohad forbidden 
any tampering with the Creed. 

Atrue believer must be concerned about the truth 
ofhis beliefs. Catholic traditionalists realize this. A 
true Christian is bound to know and confess the 
dogma of the Trinity. But if his beliefs about the 
Trinity are in error, how can he know God? Perhaps 
itis beyond hope that liberal Catholics could care one 
way or the other. But what about those who wish, 
with every fiber of their being, to be in the Truth? 

Other changes in the prayers of the Mass are too 


numerous to mention here. But in general, the whole 
emphasis was shifted. As one horrified Catholic 
priest, James Wathen, observed: “Ofits very nature, 
the ‘New Mass’ ‘liberates’ the ‘children of God’ that 
they might make agame out of worship... Intrinsicto 
the very idea of the ‘New Mass’ is that the people are 
more important than Christ the Savior... Is it not 
they who must be entertained, accommodated, and 
emoted over? In the incessantly repeated phrase, 
‘The People of God’, it is the people who, in Marxist 
fashion, are being acclaimed, not God... They have 
been given the place of God.” 

‘More and more priests are using the New Mass as 
a “setting” for incredible “events”. To cite one recent 
example, the Socialist-Feminist (and pro-abortionist) 
leader Gloria Steinem recently accepted an invitation 
to speak in a Catholic church in Minneapolis. (She 
reportedly boasted of the “momentary delight” she 
had “at the thought of defiling the altar.”) One of the 
guests was a Methodist layman. He was so scandal- 
ized by Miss Steinem’s remarks thathe left in disgust, 
saying “They might as well invite Satan himself to 
preach at this church.” 

‘The old axiom lex orandi, lex credendi (as we 
worship, so we believe) is certainly true. The de- 
sacralized New Mass lends itself to un-Christian 
ideas and behavior. 

Roman Catholics have now almost completely lost 
the ascetic spirit. Whereas Orthodoxy still proclaims 
that the essence of Christianity is asceticism, and to 
this end gives Orthodox Christians strict fasting 
rules as a standard for Christian life, Catholicism has 
almost completely abandoned any such idea. To take 
fasting before Communion as an example — when I 
was a child in the Catholic Church, the faithful were 
required to fast from all food and drink from the 
midnight before. Later, this was changed to three 
hours... and finally, in the wake of Vatican II, to one 
hour. 

One Orthodox theologian says this about the 
Roman Catholic spirit of reform: “The papal idea, 
based on the corrupt modern principle of spiritual 
self-satisfaction, is either to give a special ‘dispensa- 
tion’ from the standard...or else to change the stan- 
dard itself so that the believer can fulfill it easily, and 
thereby obtain a sense of satisfaction from ‘obeying 
the law.’ This is precisely the difference between the 
Publican and the Pharisee: the Orthodox man feels 
himself constantly a sinner because he falls short of 
the Church’s exalted standard (in spirit if not in 
letter), whereas ‘modern’ man wishes to feel himself 
Justified, without any twinge of conscience over fall- 
ing short of the Church's standard” (Fr. Seraphim 
(Rose) of Platina]. 
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In arecent “Open Appeal” to Paul VI, Archbishop 
Arrigo Pintonelloof Italy stated: “The seminaries and 
the pontifical universities, as is well known, have 
become schools of immanentism, naturalism, and 
even Marxism and atheism; and they are now infect- 
ing more than 90% of the clergy.” Liturgical reform 
has spawned open attacks upon the very divinity of 
Jesus Christ. A Time cover story, “New Debate over 
Jesus’ Divinity”, summarized the “new” thinking: 

The German theologian, Hans Kiing, the most 
famous of the liberal theologians, now teaches that 
the dogmaticdefinitions of Christ’s divine and human 
natures are obsolete: they must be “transferred to the 
mental climate of our own time.” Apparently the 
“mental climate of our own time” is Arian, for the 
Jesuit Piet Schoonenberg wishes to completely drop 
all reference to the two natures of Christ, and the 
Dominican Edward Schillebeeckx says that Jesus 
was only a human being who gradually grew “closer” 
to God. Others now speak of the Savior as “a man 
elected and sent by God.” 


Changes in World-View 

Pope Paul had asserted that “the thoughts of 
Chairman Mao Tse-Tung reflect Christian values.” 
Archbishop Pintonello, in his appeal to the pope, 
wrote: “The falsely ecumenical embrace gives cred- 
ibility to the absurd ‘discovery’ of affinity and even 
identity between Christ and Marx.” (But, as the Rev. 
Vincent Miceli says, this is not surprising, for “once 
the liturgy is humanized, Christ...becomes the hu- 
manist par excellence, the liberator, the revolution- 
ary, the Marxist ushering in the millenium; He 
ceases to be the Divine Redeemer.”) 

Catholic traditionalists wonder why Paul VI re- 
ceived with all due honor Communist leaders from all 
over the world, yet would not give audiences to tradi- 
tionalists. The answer is probably close to what 
Malachi Martin wrote in his recent book, The Final 
Conclave, in which he boldly predicted that the elec- 
tion of Paul’s successor would be strongly influenced 
by Communists. Martin, who was for years a Vatican 
“insider”, explains that Pope Paul and many of his 
Cardinals had abandoned hope that the Western 
democracies can survive the coming onslaught of 
Communism. Since they want to be on the “winning 
side”, they are seeking a rapprochement with both 
existing Communist governments and left-wing 
movements in the West. 

Reviewing Martin’s book, a prominent American 
Catholic traditionalist, Walter Matt, speaks of this 
Marxist infiltration into his church and says that itis 
“not at all illusory”: “the actual presence of some 
agents of Soviet Russia exists among the hierarchy of 


the Church.” He believes that institutional Catholi- 
cism is being “pushed nearer to an abyss” by current 
Vatican policies. Elsewhere, Dr. Matt writes: “And 
meanwhile our spiritual shepherds either sleep or 
play the game of compromise and détente with heresy 
and sin.” 


Since Paul VI 

Shortly after The Final Conclave was published, 
Paul VI died and was succeeded by Cardinal Luciana 
as Pope John-Paul I. In spite of reports that Luciana 
was a “reactionary”, there were indications that this 
“quietly genial man” was not all he seemed. He was 
ready to continue with the program of reforms 
launched by the Vatican Council. 

In this country, frank Orthodox reaction to John- 
Paul may be summarized by this brief item from a 
Serbian Orthodox newspaper: “John-Paul I will be 
remembered in the Orthodox world because during a 
visit to this Pope and while in his study, Archbishop 
Nikodim of Leningrad died, the biggest ‘spy in cas- 
sock’ of the Soviet Union, and an officer of the Soviet 
Secret Police (KGB). Nikodim had been identified by 
KGB defectors to the West as a Major-General in the 
First Chief Directorate of the KGB. For reasons 
perhaps best known to Nikodim and John-Paul, this 
Soviet agent was reportedly ‘moved to tears’ during 
the pope's inaugural Mas: 

John-Paul’s successor, Cardinal Wojtyla of Po- 
land, the youngest pope in centuries and the firstnon- 
Italian since 1523, has proven to be another “crowd- 
pleaser”. Like his predecessor, John-Paul IT is said to 
be a doctrinal and moral conservative. However, he 
too wants to continue the reforms of Vatican II. 

Gary MacKoin, in the Washington Post, wrote: 
“American diplomats....received the new [of Wojtyla’s 
election] with fascination and...elation about the 
possibilities...” MacEoin asserted that “the mere 
presence of a pope in Rome who has managed for 
years to get along with a Communist regime will 
provide encouragement to the Italian left and, more 
generally, to Eurocommunism.” 

‘The Washington Star predicted that the new pope 
“will make socialism a ‘legitimate’ option, a political- 
economic alternative, because he believes that ‘the 
Church must seek what it has in common with the 
world.” Traditionalists like Walter Matt are wonder- 
ingif“the Vatican's more recent policy of compromise 
or détente vis-d-vis Communist East Europe [will] 
now be taken up with new determination and vigor, to 
a point where ‘co-existence’... will indeed prosper, 
with world Communism perhaps the only victor.” 
‘The “drama” of electing a Polish pope excited and 
distracted the world... but thoughtful people were 
only too aware of the implications, 
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Tae Crvci on Tie WortD 

It is shocking for Roman Catholic lay people to 
learn how pervasively worldly is the spirit of their 
church; to see the utter lack of Gospel simplicity in the 
speeches of their leaders. An English Catholic, writ 
ing to a newspaper, said it well: “We are all sick to 
death of socialists and progressives alike with their 
reforming ideas... Indeed, a stranger looking into a 
Roman Catholic church today would imagine he was 
in a Protestant Reformed church... It is indeed 
something to thank God that the Eastern Orthodox 
Churches have refused to change anything and have 
stuck to the old liturgies.” 

Michael Davies, an English traditionalist, says 
that “during a time of general apostasy, Christians 
who remain faithful to their traditional Faith may 
have to worship outside the official churches...in 
order not to compromise their traditional Faith.” 

In order to achieve its ungodly ends, the revolu- 
tionary spirit in the Vatican makes full use of the 
Church of Rome's legalism and obsession for what is, 
fashionable and “relevant”. Michael Davies makes 
this very clear: “Those who had initiated the revolu- 
tion (in the Catholic Church) were only too well aware 
of the fact that, provided their innovations could be 
imposed as orders from above, they could expect to 
encounter very little effective opposition from priests 
and religious, and this meant virtually no opposition 
atall. The prevailing attitude was that the role of the 
laity was to follow whatever lead the clergy gave them 
—and only too often in the history of the Church the 
lead given by the clergy, the higher clergy in particu- 
lar, has been to heresy and apostasy... [Whereas] 
upholding the faith does not consist simply of behav- 
ing as an automaton programmed to carry out any 
and every clerical command... (Progressives think of 
ordinary believers) as ‘a herd’ which is ‘straying 
apathetically behind’ and is difficult to love. The 
ordinary believer is ‘a superstitious religious 
caterpillar.” 

The Rev. Mr. Wathen is appalled at the “servility” 
with which Catholics have accepted the changes in 
liturgy, theology and policy. He exclaims: “this truly 
is what our enemies may well describe as ‘popery’ in 
the authentic sense of the word! As if our religion 
were nothing more than the dumb and servile fulfill- 
ment of the pope's mere wishes, totally unrelated to 
morality...or even plain common sense.” 

But what can such otherwise astute observers as 
Davies and Wathen expect, when pope after pope 
emphasizes the “power” he holds as “Vicar of Christ”? 
Even John-Paul II lost no time in stressing the “dis- 
cipline” of the clergy and the “obedience” of the laity. 


‘The Vatican Council may have wrought havoc by 
opening the door to countless new heresies, but it did 
not fail to restate papal supremacy when it said: “All 
this teaching about the sacred primacy of the Roman 
Pontiff and of his infallible teaching authority, this 
sacred Synod again proposes to be firmly believed by 
all the faithful” (Article 18 of the Dogmatic Consti- 
tution on the Church]. 

Wathen says that those Catholics who have ac- 
cepted compromise and heresy “have done so under 
the mistaken notion thatits introduction was legal, or 
at least apparently so, and therefore its acceptance 
was both permissible and necessary.” This legalism 
is of course what Western Christians have inherited 
from the Schism of 1054, when the Latins broke away 
from the Orthodox Church. 

Quite a number of traditionalists have begun to 
see the trap into which they have been led by legalism. 
‘The question of obedience torments them day and 
night, They anguish endlessly over the fact that, as 
Matt puts it, “liberal Catholics, neo-modernists, 
Marxists, etc., have not been disciplined. They have 
not been removed from their positions of power and 
influence” by those in “legitimate authority”. 


Iv 
To Rescur a SivKinc SHIP... 

So vast is the panic in the Roman Church that 
bishops and pastors are now appealing to their faith- 
ful on purely emotional grounds. I've heard a first 
hand account of a sermon recently delivered in St. 
Patrick’s Cathedral in New York. Talking about the 
present confusion, the priest told his people that they 
must “stick with the pope no matter what” — for if 
they do this, they “will be saved”, echoing Boniface 
VIII in his Bull, Unam Sanctum (1302): “It is neces- 
sary to salvation that every human creature be sub- 
ject to the Roman Pontiff.” This priest urged his flock 
to shut their ears to those who criticize the pope and 
others in authority, because the pope's power is “de- 
rived from St. Peter, who presided over the first 
Church Council at Jerusalem.” 

Of course, the average Catholic, accustomed to 
believe everything he hears from the pulpit, does not, 
know that the pope could not derive his position from 
St. Peter because St. Peter did not possess or claim 
universal jurisdiction, primacy, infallibility, or any of 
the things popes claim for themselves. As Isaid at the 
outset, Catholics don’t know this because they have, 
from youth, been told otherwise. Butifthey have read 
the Book of Acts, they would at least know that the 
Council of Jerusalem was presided over not by St. 
Peter, but by St. James, the first Bishop of Jerusalem! 

In any case, this priest stood before his people and 
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told them to keep silent about the heresies in their 
church and “be obedient”, and this hejustified with an 
untruth aboutthe authority of the pope. One wonders 
what his congregation would think of the words of 
Pope St. Gregory the Great, speaking about the title 
“Beumenical” or “Universal”: 

“What will you say to Christ, Who is the Head of 
the Universal Church, in the scrutiny of the Last 
Judgement, having attempted to putall His members 
under yourself by the appellation of Universal... 
Certainly Peter, the first of the apostles, himself a 
member of the Universal Church, Paul, Andrew, 
John — what were they but heads of particular com: 
munities... And of all the saints, not one has asked 
himself to be called Universal... The prelates of this 
Apostolic See [that is, the bishops of Rome], which by 
the providence of God I serve, had the honor offered 
them of being called Universal... But yet not one of 
them has ever wished to be called by such a title, or 
seized upon this ill-advised name...” 

Here we have an Orthodox bishop of Rome and 
true pope, Gregory the Great, called the “Dialogist” by 
Orthodox Christians, a saint accepted by both Or- 
thodox and Roman Catholics, one who possessed 
luminous intellectual, spiritual, administrative and 
theological talents. He opens his mouth to speak on 
the subject of authority in the Church, and what does 
he say? Does he proclaim “All those in submi 
me may be saved”? Does he say “Only I, as Bishop of 
Rome, may hold the title ‘Universal’, because my 
‘infallible teaching authority’ is to be firmly believed 
by all the faithful”? He does not. Quite the contrary, 
he speaks of Peter and the other apostles as being “but 
heads of particular communities.” He further says 
that not one of his predecessors in the See of Rome had 
ever presumed to be called “Universal”. 

We should compare this with Latin Canon law 
(1325, par. 2): “If, finally, anyone denies that he is 
subject to the Supreme Pontiff, or if he refuses com- 
munion with those members of the Church who are 
subject to him, he is schismatic.” Would not St. 
Gregory the Great ask “Why?” No mention ismade in 
this Canon Law of fidelity to the dogmas of the Faith, 
to Sacred Tradition, or Church Councils — only that 
one be “subject to the Supreme Pontiff.” How many 
holy fathers would rise up to ask, “What if the pope 
teaches heresy?” Roman Catholics reply that the 
pope is infallible; he cannot teach error. Yet itis a fact 
that popes have taught error. 

Our great Orthodox pastoral saint, John of 
Kronstadt, said: “The cause of all the errors of the 
Roman Catholic Church is pride, and belief that the 
pope is the real head of the church and, what is more, 
that he is infallible.” Clearly, the Roman pontiffs are 


prepared and even willing to accept modernist devia- 
tions of all sorts; any and everything, in fact, will they 
compromise or relinquish except the very papacy it- 
self. Theologians are allowed to blaspheme, and 
clergy are permitted to espouse Marxism — but the 
papacy rides on, unchanged, powerful, and still ask- 
ing its claim to universality! As Archimandrite 
Constantine of Jordanville has written: 

“The Catholic sees before him not only a picture of 
the crumbling of that Whole by which he was accus- 
tomed toexhausthis understandingof Truth. Hesees 
anotorious, obvious, boundless transformation of the 
very concept of Truth, which finally turns out to be 
nothing more than the papacy itself. The papacy is 
ready to cover over everything that bears the name of 
‘Christianity’.” 

Because she has until recently existed outside the 
mainstream of Western history, culture and ideas, 
Eastern Orthodoxy has a unique perspective and can 
give Roman Catholics an objective understanding of 
their present situation. When Catholics ask why this 
anti-Christian, revolutionary spirithas invaded their 
church, we Orthodox Christians reply: Is there per- 
hapsan inner affinity between revolution and Roman 
Catholicism, an affinity which Catholics cannot see 
because they are so close to it? 

The 19th century Russian Orthodox layman and 
writer, Dostoyevsky, understood this “inner affinity” 
quite well and wrote about it in his Diary ofa Writer. 
Asayouthhe had shared the socialist dream (and was 
even sent to Siberia for his political beliefs; during 
this exile he began his conversion to Orthodoxy and 
‘Tsarism), He has provided a succinct analysis of the 
“affinity” between revolution and Roman Catholi- 
cism. He saw that the French socialism of his day was 
an attempt to live “without Catholicism and without 
its gods —a protest which actually began at the end 
of the last century [at the time of the French Revolu- 
tion].” But this “protest” against Catholicism was 
actually “nothing but the truest and most direct 
continuation of the Catholic idea, its fullest, most 
final realization... French socialism is nothing else 
but a compulsory communion of mankind —an idea 
which dates back to ancient Rome and which was 
fully conserved in Catholicism.” 

Inother words, the old pagan concept of universal 
unity of Pax Romana, has survived and is given new 
strength by the Latin Church because “Roman 
Catholicism...strives for universal sovereignty.” 
“Roman Catholicism, which long ago sold out Christ 
for earthly rule, has compelled mankind to turn away 
from itself; thus she is the prime cause of Europe's 
materialism and atheism... Socialism has for its aim 
the solution of the destinies of mankind not in accord 


with Christ, but without God and Christ.” Socialism, 
says Dostoyevsky, was inevitably and naturally gen- 
erated by the Catholic Church itself, because it lost the 
Christian principle of God-centeredness. 

He further predicted that “the pope will go to 
all...on foot and barefooted, and he will tell them that 
everything the socialists teach and strive for is con- 
tained in the Gospel; that up till now the time had not 
been ripe for them to learn about this; but that now 
the time has come and he, the pope, will surrender 
Christ to them, saying: ‘What you need is a united 
front against the enemy. Unite, then, under my 
power, since I alone — among all the powers and 
potentates of the world —am universal; and let us go 
together!” 

Dostoyevsky wrote these amazing words in 1877. 
Pius IX was then pope; the Syllabus of Errors had 
recently been issued; Catholicism was at its most 
“reactionary”, and socialism had been roundly con- 
demned from the papal throne. Dostoyevsky was not 
an “oracle” — he was simply a devout Orthodox 
layman who was very concerned about world events 
and their spiritual meaning. Thus, he was able to 
penetrate to the very essence of Catholicism, the 
papacy. We can see that his “prophecies” about the 
pope and socialism are already coming true in our 
day. 

Lest anyone think I am exaggerating the role of 
the papacy, let me quote from three contemporary 
non-Catholic papal sympathizers —the first a Jewish 
theologian, the second an Anglican bishop, and lastly 
an English “ecumenical” news-weekly: 

1. Followingthe death of Pope Paul, JacobNeusner 
commented: “Paul made the papacy a truly interna- 
tional force, in a way which, before his day, the world 
could not have imagined... [Paul] shaped a vision 
worthy of the world’s attention.” 

2. Michael Marshall, the Anglican Bishop of 
Woolwich, went a step further when he issued this 
appeal to non-Catholics in the summer of 1978 (before 
the death of Paul VI): “For the day must surely come 
whenall Christians are prepared toconsideragain...’a 
pope for all Christians’... This is the most important 
question facing all Christians of all persuasions to- 
day. I cannot believe that history has permitted the 
papacy to survive, unless it retains in some sense the 
potentiality of being such a visible head of the Church 
on earth.” 

3. The non-denominational English publication 
Christian World announced the death of Pope John- 
Paul I with this large black headline: A POPE FOR 
ALL CHRISTIANS. The text spoke of how John- 
Paul's “sudden death hurt the whole family of man.” 
It concluded with these words: “His death challenges 


the cardinals to continue the search for a pope who 
will be accepted as the spiritual leader of all Chris- 
tians, no matter what church they belong to. This 
development of ecumenism is preparing the way fora 
leader who can be a centre of unity which is fully 
catholic.” 

‘Who would have thought twenty, fifteen, or even 
ten years ago, that non-Catholies would be sincerely 
wishing to be “led” by the pope of Rome? Is it possible 
that, after all these centuries, the papacy isclose toits 
moment of greatest triumph? 

‘And is it only a coincidence that numerous her- 
esies, both old and new, are, together with evil politi- 
cal ideas, converging on the person and position of the 
bishop of Rome? Is it coincidence that the news media 
(especially television) has given unparalleled cover- 
age to the deaths and elections of two recent popes — 
with a world-wide audience estimated at one billion? 
Is it by chance that for the first time, Soviet television 
has broadcast a “religious service” (the papal Mass 
from the Sistine Chapel on the day after John-Paul 
I's election)? Is it a coincidence that among those 
attending the inaugural Mass of John-Paul II were 
Donald Coggan, the Anglican Archbishop of Canter- 
bury (the first time this has happened since before the 
English Reformation), and numerous representatives 
or heads of other non-Catholic churches? 

‘The bishop of Woolwich also wrote in his appeal 
that “itall depends on what you mean by the papacy... 
A‘pope for all Christians’ {does not) necessarily mean 
all the trappings of the medieval papacy.” Wasit then 
just coincidental that the two successors of Paul VI 
disdained a “coronation”, laid aside the papal tiara, 
the ostrich-feather fans, and other “trappings of a 
medieval papacy” in favor of a “simple installation” — 
no longer “Supreme Pontiff’, but now “only” the 
“Universal Shepherd”? 

Political commentators like Leopold Tyrmand have 
for long observed that Catholicism has become “a 
modish fabric draped around the left-liberal prin- 
ciple” —but now it has gone even beyond that, for the 
Papacy appears to have the “organizational task”, 
according to Archimandrite Constantine of 
Jordanville, “of preparing the throne of Antichrist.” 

This last will be most repugnant to sensitive 
Roman Catholics. But it is an honest and perceptive 
observation made by an Orthodox priest-monk whose 
purpose is not at all to turn Catholics away in disgust, 
but to awaken them to the reality of what is going on 
before their very eyes. 

Orthodox Christianity, which has been living for 
two thousand years on the very edge of eternity, faced 
over and over again with virtual extinction by differ- 
ent conquerors and heretical movements, nourished 
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even in our own times by the blood of martyrs, the 
myriad martyrs of the Bolshevik oppression in Russia 
and the other countries of the East, has survived 
intact and gloriously pure, her eyes focused steadily 
on the end of the ages and the Second Coming of 
Christ. As a result, Orthodoxy is keenly aware of the 
meaning of contemporary events. 

She has preserved the ancient Scriptural prophe- 
cies, and also the prophecies of many holy fathers and 
saints through the ages, concerning the Last Days. 
She knows that Antichrist will come when the world 
is at last united and ready for him. That time is not 
yet here, but itis rapidly approaching, and the papacy 
is the one institution in today’s world which can and 
does (as we have seen) command the attention of the 
entire world, Christian and non-Christian. [Events of 
1990 may be observed to make even these words, 
writtena dozen years ago, appear prophetic, and more 
to the point than ever —ed.] 

‘As Gary MacEoin observed: “The Vaticanis going 
to be in the world limelight in a new way.” To what 
purpose? In order to show forth the true Christ, Who 
alone can forgive, heal and save? Or will the world 
soon heara voice saying, “Unite under my power, since 
Talone am universal: and let us go together!”? 


v 
Hore ror THe Drownine 

Thave written at length about the doctrinal cor- 
ruption, left-wing ideology, and even scandal in the 
church of Rome. This is, obviously, a significant part 
of what is going on. But there is another side, one 
scarcely spoken of today: What is the effect of all this 
‘on human souls? 

Who can calculate the toll being taken among so 
many Roman Catholics who no longer feel that they 
belong to Christ's Church? Daily lifeis so hard and its 
demands so great that deep distress occurs when a 
man no longer feels sure of where the truth is. Ina 
letter to the editor of a national publication, one 
Catholic wrote: “It seems tome that most laymen are 
somewhat lost...that there is a great emphasis on 
community life, at the expense of a deeply felt per 
sonal spiritual life.” 

At some point, every man demands a satisfying 
insight into the profound questions of life. Increas- 
ingly, Catholics are recognizing that they can no 
longer turn to their church for these answers; their 
sense of foreboding, frustration and insecurity is 
extreme. Where, they ask, is the Truth? Is it here, or 
there; with this bishop or that pope? Above all, where 
can I find Christ? 

Dostoyevsky wrote, “the lost image of Christ, in 
all the light of its purity, is preserved in Orthodoxy.” 


This is my message to Roman Catholic readers. 
Orthodoxy is the Church you thought you belonged to 
when you were faithful to pre-Vatican II Catholicism. 
But even then it was not what it seemed: your church 
is collapsing now because it started its path of apos- 
tasy a good nine centuries or more ago. 

For that reason, we Orthodox Christians are not 
surprised at what we see going on in today’s Catholi- 
cism. Like a branch which has been cut from the 
living tree, Rome had the outward appearance of life 
formany centuries after the Schism, even though life- 
giving sap had ceased to flow in her. But now even the 
outward appearance testifies that this branchis truly 
dead. A righteous one of recent times, Archbishop 
John of San Francisco (+1966), described it this way: 

“While the Orthodox Church humbly confesses 
what ithas received from Christ and the apostles, the 
Roman Church dares to add toit, sometimes from zeal 
not according to knowledge(Rom 10:2\... Thatthe gates 
of hell shall not prevail against the Church [Matt 6:18] 
is promised only to the True, Universal Church; but 
upon those who have fallen away from it are fulfilled 
the words, As the branch cannot bear fruit of itself, 
except it abide in the vine, s0 neither can ye, except ye 
abide in Me [Jn 15:4).” 

Speaking about this, Fr. Nicholas Deputatov 
writes: “Falling away from the [Orthodox] Church 
leads to the cessation of spiritual life, the cessation of 
development, of the growth of moral personality, and 
leads to spiritual death. Only in the Church is it 
possible to have happiness and blessedness as the 
consequence of inward perfection.” 

More than one traditionalist Catholic has found 
comfort in these words of the great Orthodox Father, 
St. Basil the Great: “Those of the laity who are sound 
in faith avoid the places of worship as schools of 
impiety.... The people have left their houses of prayer 
and assemble in the deserts....because they will have 
no part in the wicked Arian leaven.” Increasing 
numbers of Roman Catholics are applying these words 
to their own situation, starting “underground” chap- 
els all over the world. 

But] must say to you: yes, avoid your “places...of 
impiety” as you value your souls. But seek also to be 
Joined to the Orthodox Faith to which St. Basil, whom 
you value, gave undying witness by his life and 
writings! The Orthodox Churchis the CatholicChurch, 
in the full and true meaning of the word. She has 
never departed from the revealed Faith, and never 
compromised the Truth. Fr. Nicholas says that “she 
has not bartered Orthodoxy, in order to become fash- 
ionable among men, to be recognized by the powerful 
ofthis world. No;in poverty andin the humility ofher 
earthly banishment she has gone out over the whole 


face of the earth, singing of the heavenly calling of all 
peoples to the Kingdom of Christ, not of this world. 
And now, being filled up with new tribes and genera- 
tions (in'the diaspora), she bears the triumphant 
banner of the greatest value given to man on earth: 
True, undistorted Orthodoxy.” 

It isin this Church that you will atlast find Christ, 
in all of His radiant and pure Divinity, for, even more 
than correct doctrine, Orthodoxy teaches the very 
way to salvation! In the words of the late Archbishop 
Andrew of Novo-Diveyevo (#1978): “The most impor- 
tant thing is to create a pure heart and keep it that 
way. Here there can be no talk of reforms. The Lord 
Himself has already given us everything needful in 
His Church.” Archbishop Andrew remembered what 
his own teacher, the clairvoyant Elder Nectarius of 
Optina Monastery, had told him at the height of the 
Russian Revolution, when everything was collapsing 
around them: “It is the Divine that must be our 
concern; it must enter into all sides of our life.” Thus, 
in utter simplicity, the Orthodox fathers, saints, as- 
cetics and martyrs of all ages can show you how to 
believe, how to acquire the Holy Spiritof God, and how 
to save your soul. 

Many of you will think that my confession of 
Orthodoxy is just my own opinion (in which case it 
would be worth nothing). Itis not my opinion; itis the 
experience of the apostles and saints from the earliest 
times until our own: the Orthodox Church is not 
nourished by opinion or by what is “fashionable”, but. 
by the living experience of the saints. The saints and 
fathers actually lived the experience of God; this en- 
abled them fully to express the spiritual beauty of 
Christ's Church and witness to it. As St. John of 
Kronstadt writes: “The holy men of God would not 
betray the Faith by even so much as a word.” 

If you wonder about what has been written here, 
but are not convinced, then turn to God and His all- 
pure Mother in prayer, fasting and tears. Ask God 
about Orthodoxy, and He will reveal the truth to you 
justas He has revealed it to countlessothers. As pious 
Roman Catholics, you sought true life and spiritual 
food. You grieve and weep now because for nourish- 
ment you are being given stones instead of bread. But 
St. John of Kronstadt also says: “The food of the mind 
is truth; the food of the heart is blessedness.” There- 
fore, come to the Orthodox Church: “she will give you 
allthisin plenty, for she possessesit superabundantly. 
Sheisthepillarandground of the truth, because...she 
teaches the way which leads to eternal life.” 

Orthodoxy is calling to you: Come unto Me, all ye 
that labor and are heavy laden, and I will give you 
rest. 


—Fr. (then Reader) Alexey Young 
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PSALM 118 
A COMMENTARY BY BISHOP THEOPHAN THE RECLUSE 
Octave Vill 
Verses 57-64 


‘The eighth octave goes under the letter “Heth”, 
meaning “sin”, The Prophet does not here talk about 
sin itself, but about how a sinner pulls away from its 
bonds, and the methods used to endure on the path of 
godliness. He takes the sinner at that very moment 
when, after awakening from a sinful slumber, he has 
todecide: either to stop sinningor, putting repentance 
aside, to walk again the same path of sin. Before him 
is the world with its pleasures, and the Lord with His 
commandments. Having well considered the one and 
the other side, he declares: “Thou art my portion, O 
Lord; I said that I would keep Thy law’ [v. 57]. 

He has decided to keep the law henceforth — and 
what about the past life? Nothing else, but falling 
down before God to cry: “Have mercy on me according 
to Thy word” [v. 58]. Repentance has been brought 
forth, absolution of sins received; what is left to be 
done after that? A new life ought to be figured out, in 
general and in detail, to bring it to conform to God's 
commandments, and to turn one's feet to God's testi- 
monies [v. 59]. Many are the hindrances in the 
beginning of a new way of life! Yet, when the order of 
a new life was considered, they were all anticipated, 
and readiness was put up to meet and overcome them, 
no matter what the price. Therefore, their encounter 
does not sway him who has decided to keep the 
commandments [v. 60]. Most sensibly, this intention 
could be shaken by friends of the sinful life and sinful 
habits; however, they will force one who is strongly 
determined to forget the divine law [v. 61]. Thus, all 
ties with sin are severed. But this is not the end to 
temptations: one must fortify himselfin godliness and 
accumulate the strength to withstandevil. The Prophet 
points to three most powerful means: nightly vigils [v. 
621, intercourse in word and deed with God-fearing 
people [v. 63], and especially the giving up of oneself 
to God’s merey [v. 64]. 


Verse 57 
Thou art my portion, O Lord; 
I said that I would keep Thy law. 

“Thou art my portion, O Lord.” For whom is it 
becoming to say this? Becoming it is to the one who 
leaves everything, and desires to work for the Lord 
only. But it is also becoming to the one who relin- 
quishes sin and returns to the godly path of God's law. 
Both in their hearts say: “To Thee, O Lord, doIcommit 


3B 


myself” — the first one, always to remain with the 
Lord only, choosing the part of Mary, who at the feet 
of the Lord listened to His words only; the second, to 
please the Lord through the fulfillment of His com- 
mandmentsin service to his brothers, to the best of his, 
abilities. The Lord looks down upon both of them, for 
in their hearts they both intend to serve Him, 

‘The thinkingin this verseis thatthe soul placesits 
highest well-being, its treasure and the source of all 
desires, inthe Lord only. People choose for themselves 
various objectsin which they expectttofind gratification 
of their longings, and to which they then devote all 
their efforts and all their time. Do they find that for 
which they seek? They themselves ought to know. 

But they who, by-passing everything, place their 
ultimate happiness in God alone, indeed find it in 
Him. For nothing except God can fulfill our spirit — 
for suchisitsnature. Itactsasaconstantcallerofour 
souls. It calls — not loudly, but silently, expressing 
dissatisfaction with anything of the circle of created 
things with which man tries to satisfy it. God’s word 
gives clarity and precision to its call —and grace, the 
strength, 

‘And now when, through God’s merey such ones 
meet a person whois either living away from God or in 
oblivion to Him, they seize and penetrate him. Then, 
leaning toward them and deciding to live according to 
their guidance, he turns away from everything, and 
says from the bottom of his heart: “Thou art my 
portion, OLord. From this moment, everything aside, 
Ishall seek only Thee, strive after Thee.” 

According to the heading of this octave, the Prophet 
had precisely this moment in mind, as can be seen 
from the second part of the verse: “I said that I would 
keep Thy law.” Till now, I have been roaming the 
cross-roads of sin; now I am putting down a firm 
intention to keep Thy law, O Lord, in order that, 
having pleased Thee, I shall acquire Thee, and attain 
in Thee full tranquillity in my heart. From now on, 
Thou art my portion —and Thy law the rule of my life! 

This decision is the deduction or consequence of 
the changes which preceded, which have occurred in 
the soul of the sinner. For hecannot say this suddenly. 
What sinner does not realize that he is a sinner, and 
in the end ought to shed his evil way of life? —unless 
he is hardened and in total despair. Most of them 
think the following way: I'll sin some more, and will 
stop later. Though through this they get more and 


more entangled in the nets of sin, one cannot deny 
‘them such a thought — unless they get to be embit- 
tered and deliver themselvesutterly tosin, and through 
it to Satan — to which they are going anyway, post- 
poning their conversion. Thus, almost all sinners 
think to sin only now, and to repent tomorrow. Yet, it 
‘occurs to some to get busy with their conversion today, 
now, and not tomorrow —and at that with the serious- 
ness which is required by the job itself. 

How does this come to the mind; how is attention 
toitcaptivated; howcana person become interested in 
it to the point that, leaving everything else, he un- 
dertakes finally to figure out and solve this matter 
only, without postponing it even fora minute? This is 
a secret of our spiritual life which no one is able to 
explain, We only say that God’s grace, by ways known 
only toit, passes inward to the depth of awareness and 
conscience, and there stirs up the person’s spirit to 
such an extent that he considers it an urgent matter 
immediately to get hold of his moral disposition and 
its rehabilitation. 

But this is only the beginning of the matter, One 
can say, rare is the sinner who does not inwardly 
experience such a turn — but, having remained in it 
afew minutes, an hour orevena day, draws away from 
it without having reached the proper decision — and 
returns to the old “tomorrow”. 

However, this is a matter of our free will. For 
conversion is produced not only through grace, but, 
together with the free will. Grace has roused the 
spirit; God’s word has pierced through to the division 
of soul and spirit; consciousness and conscience have 
clearly heard the blame of the former life and have 
agreed with it — now the task ahead remains, for a 
person to figure it out and to reject this and accept 
that. And this is the main thing: here begins an inner 
fight for life or death. On the one side: the usual sin, 
with Satan and the world; on the other: spirit and 
conscience with grace, and consciousness with free- 
will stands in between, with the desire by whatever 
means necessary to get rid of the subjugation to sin, to 
overcome the enslavers. How and what then occurs in 
the laboratory of the spirit? Whocan define? Even the 
one in whom all this occurs cannot always remember 
what goes on at the time. But finally, sin, the world, 
Satan are all exposed in their falsehood; their decep- 
tion is unmasked. A person understands clearly that 
he was enticed and captivated by illusions, unto his 
own downfall, and turns away from them as enemies, 
going over by desire and choice to their opposite, the 
way of commandments and godliness. God’s grace 
consolidates this aspiration in a person, and in spirit the 
resolution is pronounced: “I said that I would keep Thy 
law,O Lord. From hereon, 0 Lord, Thou art my portion!” 


‘Thisis the very moment portrayed by the Prophet 
in this verse. This is the first and most important 
drive away from the domain of sin. Thereafter, ev- 
erything else goes not without success, even if not 
without effort. A person has already stepped firmly 
upon the promised earth. 


Verse 58 
Tentreated Thy countenance with my whole heart: 
have mercy on me according to Thy word. 


Asinner has put down the intention no longer to 
offend the Lord with his sins, and always to keep His 
law —but what about the previous life? Where can be 
put the multitude of ugly deeds which in the book of 
eternal justice are charged to the sinner and must be 
erased in order that the same justice might pave the 
way to God’s mercies towards the sinner? The sinner 
has no means of effacing such sins. Having looked 
around, expecting no help in this respect, he has 
recourse only to God’s mercy, and cries: “Have mercy 
on me! And he does not just say it, but cries it with all 
hisheart. Notjust vaguely, but plainly aware of God's 
presence before him justly judging his wrongs, he 
asserts no rights to God’s merey which he has of- 
fended, Putting his hope on this merey despite his 
sins, remembering God’s promise that He is ready to 
receive anyone who repents, he cries: Have mercy on 
me according to Thy word! 

At this stage, the enemy usually tries to ensnare 
the one who converts from sin by inducing hopeless- 
ness of conversion because of the multitude of sins, 
thus cutting off the path to conversion, He says 
“Where are you going? There is no forgiveness! See 
how many shameful deeds you have done? With what 
Kind of face are you going to present yourself before 
God, all-holy and all-righteous?” This voice is heard 
astoundingly in the conscience. There is no sinner 
who is not struck by it on the path of his conversion. 
Up to now, the enemy has only shown off the charms 
of his kingdom — how everything is sweet, glorious 
and plentiful. But when the sinner, having tasted the 
bitterness of his sweetnesses, the shame of his glory, 
the disadvantage of his abundance, definitely rejects 
itall—then he takes a different approach: “You'll quit 
here, but you won't get attached there. See what kind 
of person you are? Who will accept you? Better to stay 
hereasyouare. The God ofjustice has already decided 
on your fate, and determined not to admit you before 
His face, on account of your wicked doings.” 

He who sincerely repents recognizes all this, and 
agrees thathe ought tobe treated that way —but faith 
assures him that there is no sin able to conquer God’s 
mercy. In God he does not see justice covering up 


mercy, but a mercy which envelops justice — and not 
abare mercy, butone which conductsall dealings with 
justice justly, satisfying all its claims. He believes our 
‘Lord Jesus Christ has lifted all oursins uponthe Tree, 
and through the Cross has deleted them from the 
pages on which they were inscribed. All that is left is, 
to adopt that act of the economy of our salvation, 
which he is doing, by adding to his pledge to keep the 
law, his vow to bear with the Lord. 

‘Thus animated, the sinner speaks before God in 
his conscience: Iam ready to endure anything, Ishall 
burden myself inwardly and outwardly, I shall afflict, 
myself for the sinful joys and delights — only, have 
mercy! This penance made up by the conscience, 
warmed by faith and from it gaining weight before 
God, opensto the heart the door to dependence on God. 
And in spite of intimidations by the tempter, that God 
will not accept him, the one on the way to conversion 
begins to pray to God’s countenance with all his heart, 
“Have mercy on me,” recognizing vividly thathestands 
before God Himself, unfathomably great and just; 
that, without having anything to offer for hisjustifica- 
tion, he stands still before Him, animated by the hope 
that He Who gave him existence and protected him all 
the days of his lawlessness will not reject him and 
deprive him of participation in salvation, generously 
established and given to all without discrimination. 
For that reason, standing before Him, he is full of 
hope, and puts his fate into His hands. Therefore, his 
prayer from all his heart: have mercy! 

From the whole heart — not with cold delibera- 
tion, but with the fullness of repentant feelings. Now 
there is shame that one has so humiliated himself, 
now there is reproach that one could have but did not, 
desire, now there is contrition that such a merciful 
God has been offended, now there is regret that one 
has been spoiled so much; now there is fear — what if 
God indeed will reject! Then hope again, that He Who 
has notspared His Son for our salvation—how will He 
not grant forgiveness, solicited in His name? All such 
feelings come one after another, and keep the one who 
prays in tension, in which he painfully cries from the 
depths of his soul: Have mercy on me according to 
‘Thy word! 

How long shall he cry thus? He has begun — let 
him ery! Can one forget how much God has been 
offended? If one cannot, then one can set no time at 
which conscience would cease letting out cries of a 
contrite repentance. And thisis just for the past —yet 
at every moment new sins are added, even if not 
willingly; so there is no limit to contrite repentance. It 
forms the background of a God-pleasing life: a heart 
contrite and humbled shall God not despise. The ways 
of one who is contrite are safer from falls, for humble 
are his steps and he will not stumble. 


Verse 59 
Thave thought on Thy ways, 
and I have turned my feet back to Thy testimonies. 


Bewail sins. However, life must go on, as prom- 
ised, according to God’s law. Lament in your heart — 
but with the other members, do things of righteous- 
ness, where before they were wicked. Do not walk 
where heretofore your feet were accustomed to roam, 
but direct them towards God's ways, His testimonies 
and commandments. 

Having freed yourself from sin, subjugate yourself 
to righteousness, and as previously you have yielded 
your membersas servants touncleanness and iniquity, 
now yield your members as servants to righteousness 
unto holiness [Rom 6:19]. 

‘Thanks tothe Lord, there isno need for us to break 
ourheads about how tolive in order no longer to offend 
God with our deeds. We have the Gospel, the apostolic 
writings, and the writingsof the prophets. Everywhere, 
God’s ways are widely described — ways ordained by 
Him for us. Bring these ways to your mind, adapt 
them toyourselfand to the course of your life. Arrange 
everything in such a way that you can walk in them, 
and then turn your feet away from wicked ways. 

Commandments are not only carried out by feet — 
but for every member there is a commandment. Do 
not allow your eyes to wander, that you not encounter 
thesin which has been condemned by the Lord. Donot 
‘open your ears to every speech, that you not excite 
passionate thoughts or gather materiais for your own 
condemnation through judging others. Keep your 
taste from sweets and your mouth from overeating, to 
avoid being carried from a small self-indulgence to a 
more destructive one, and that you not acquire lazi- 
ness through gaining of weight, then sleepiness and 
illness. 

Restrain your tongue through silence and pru- 
dence in words; avoid idle talk through talking too 
much, thus disturbing, to your own harm, the evil 
which has settled down in you, that it not be sown in 
others. Stay home, avoiding unnecessary amuse- 
ment, and deepening your attention through solitude. 
Always be strong to fight yourself and the enemy. 
Accustom your hands to generosity and to work, that, 
by keeping busy you have no time to sin, and that the 
prayers of those who have benefited from you may 
protect you from arrows unseen. Be occupied only 
with God and things divine; direct your undertakings 
and beginnings only towards the most good to the 
glory of God. Do not seek any joys or delights except 
those which arein the Lord. Gatherall this and things 
similar to this, and direct your life towards the path of 
God’s testimonies. 

Gathering God’s testimonies and applying them to 


yourself, you will find in them moral support to walk 
in them. Here is what St. Athanasius has to say: 
“Inasmuch as Ihave directed all my thoughts towards 
‘Thy commandments, I have stepped upon the path of 
‘Thy testimonies.” God's testimonies are appealing; 
God’s commandmentis clear and illuminating. When 
you light up all your life with it, it will appear to you 
ina very attractive light, especially if you compare it 
to a somber life in sin and passions! Once you have 
entered upon this path, then have this brightness of 
the commandments as your guiding star, and make 
every effort to reach it. Our nature is beautiful, well 
balanced, and in God’s image. Commandments are 
not imposing anything unnecessary on us; they only 
place our nature as it ought to be. He who always 
carries out commandments gets himself to be shining 
and radiant. This happens because commandments 
lay a path for God into the soul; or, rather, through 
them God Himself lays a path to us and, having 
entered, dwells in us, fills all ournature with light. Be 
strong and courageous! How much darkness, trouble 
and disorders have you experienced while living in 
sin? In that measure light, peace and wise harmony 
in everything lies ahead of you, if you remain true to 
the commandments which you have come to know, 
meditated upon, and found suitable for yourself. 

Meditation of God’s ways establishes once and for 
the whole life the steps of the one converted from sin, 
and walks with him at every step. At the very 
beginning, one can figure out and consider only what 
is general; yet every undertaking, every step has its 
peculiarities, which also must be determined in the 
light of God’s testimonies. And as soon as the funda- 
mentals are clear, particulars derive from them by 
themselves. However, one must yet be watchful and 
continually weigh his words and acts, not tosin orblot 
his conscience with something. Experiences in life 
will so accustom him to it that determining what is 
right will not be made difficult, no matter how en- 
tangled things will seem to be. 

In this sense, St. Hilary derives for us such a 
lesson: “The Prophetremembers how he behaved, and 
gives a lesson on how we ought to act. He figures each 
one of his steps, and places them in such a way that 
they conform to God's testimonies. Neither did he 
allow his tongue to speak, nor his foot to step, nor his 
hand to be stretched to do something, before figuring 
out everything in every little detail, that the following 
action might be only the execution of that which had 
been determined in the mind in the light of God’s 
testimonies.” Thus a person comes to be strong in his 
doings; and if he encounters something, he is not 
stopped by it, because all this has mostly entered his 
plan, Such a one will not be struck by the unexpected. 
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Verse 60 
I made ready, and I was not troubled, 
that I might keep Thy commandments. 


Preparation as well as meditation upon God's 
ways are twofold: one, at the entry onto this path, at 
its overall survey; the other, a daily one, at the review 
of possible daily occurrences. Already, the wise Sirach 
has been counselling those who were coming to serve 
the Lord to prepare their souls for temptation [Sir2:1]. 
And itis not to rest and enjoyment that the Lord calls 
His followers; rather, He says “in the world you shall 
have tribulation” (Jn 16:33). 

St. Athanasius says: “He who turns from sin to 
virtue, to please the Lord, sees all this ahead of time 
and, choosing that path, gets ready for all troubles, or, 
according to the word of the Lord, takes up his cross 
and follows Him.” Therefore, nomatter what happens 
to him, nothing confuses him, nothing shakes his 
courage for, explains blessed Theodoretus: “Having 
made himself ready to meet the onslaught of calami- 
ties, he does not fall prey to a sudden attack. Thus 
have the courageous Daniel, the blessed youths, the 
wonderful Maccabees and all the martyrs of the Lord 
overcome ungodliness.” 

‘The ineffectiveness of obstructions, of those who 
would try to trip one who approaches the Lord wisely, 
depend upon the fact that he who decides upon this, 
way from the very outset renounces himself, that is, 
his own life. By a decision of his will he brings it as an 
offering to the Lord. For that reason, even if he were 
tomeet death, it would not be unexpected. As there is, 
no way to overcome a fighter who fights desperately, 
forhis very state of mind giveshimastoundingcourage 
—so has the enemy no way to overcome the one who, 
entering the path of virtue, has ahead of time made 
the decision rather to die than to step aside from it, 

St. Paul sees the source of the unconquerable 
strength of such ones in their love for the Lord. they 
are united with the Lord from the outset, for through 
faith in Him do they ascend to the hope of forgiveness, 
and not through faith only, but with the determina 
tion and desire to suffer for Him. From this comes 
their burning love for Him, and that love is their 
indomitable strength, 

“Who shall separate us from the love of the Lord — 
tribulation, or distress, or persecution? Nothing — 
neither death, northings present, nor things tocome... 
we conquer everything through Him that loved us 
[Rom 8:35-38). 

Such is readiness in general. Yet they have, and 
we all ought to have, an individual readiness. Every 
day, with the morning prayers, survey all the possible 
occurrences. And in accordance with the thoughtsand 


feelings which they might stimulate in you, prepare 
counter-thoughts and feelings, and brace them with 
godly reflections, to make them inwardly strong. Do 
the very same thing every time you see something 
approaching: quickly survey what could happen, and 
arm yourself with tools tocounteract. The unexpected 
dumbfounds and upsets the soul. Upset, she can have 
neither strength nor understanding. 

This getting ready consists in not giving in to 
impressions, and not letting through any arousing 
movement to the heart. Here an eye, there a sound or 
a word, an impulse or something else fall upon the 
heart, as does a stone on a quiet piece of water... and 
there go circles of thoughts and impulses. Struggle 
with them! However, ifyou will not let anything reach 
the heart, if in advance you strengthen the surface of 
the heart by counter-thoughts and counter-feelings, 
then all these stones coming from the outside will 
bounce off, testifying by their noise that they have 
struck, but have not gone inside. 

‘The Prophet made himself ready and was not 
troubled, but always kept God’s commandments, to 
the fulfillment of which he was obliged by encounters. 
Some provoked anger, but he did not get angry; some 
provoked lust, yet he did not get lusty; some led to 
blame others, yet he did not blame; some to jealousy, 
but he was not envious; some moved him to boast and 
to feel great, but he did not boast, but rather humbled 
himself, That way, in every circumstance, whichever 
commandment he met, that one did he carry out. And 
he always managed to do that exactly and rightly, 
because he was prepared for all this. He did not just 
array commandments when it came time to act, but 
rather got ready ahead of time — and the result 
therefore was good. 


Verse 61 
‘The cords of sinners have entangled me, 
but Thy law have I not forgotten. 


According to St. Theodoretus, sinners are the 
demons who through evil thoughts are trying to en- 
snare the believers. The cords by which a person who 
is turning away from sin and towards virtue feels 
entangled are either association with sinners, sinful 
friendships, or his own sinful habits, which indeed are 
cords tightly tying a sinner. To break the one or the 
other is most difficult; even when they are severed, 
that difficulty is not lessened — for at a meeting with 
former cireumstances or persons, a stormofmemories 
is raised, and the heart sympathizes with them. 

Then they shroud, as it were with a fog or a cloud 
of dust, the bright face of the law, and transform their 
ugliness into alluring charm. Nevertheless, says the 
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Prophet, I did not forget Thy law; I did not let them 
obscure it in my conscience, nor did I give any inclina- 
tion towards them preponderance over a disposition 
towards the law. 

It is essential to break these bonds in the very first 
move of determination, as it happens; for then every- 
thing is sacrificed to the Lord, notwithstanding any 
consequences of such a measure. Then, when the 
order of a new life is considered [v. 59], it is kept in 
mind how to counteract evil companionship and how 
toroot out evil habits in oneself. Thereafter, the life of 
the converted one goes in that order. However, he is 
only in the process of amending; dispositions towards 
the past awaken in him every time they are aroused by 
some occurrences, and aroused, they tie and tighten 
anew. And here, counteracting them arouses in the 
awareness and conscience the memory of the law, 
which in the hour of decision he had determined to 
follow. This memory anew ruptures those bonds, even. 
as they had been torn in the beginning by the decision 
tokeep the law. Although the Prophet says, Ihave not, 
forgotten, by this he leads us to understand that he 
kept the law in his memory, and that this memory was 
a knife which cut off the bonds when they again were 
woven and attempted toensnare him. They say ofone 
who was converted that, when his friends of wicked 
life had met him and called him back to the old ways, 
he told them bluntly “I am not the same” and, turning 
around, walked away. So strong and importantis the 
first, full and unwavering resolution! It produces that 
strength and will-power, which even more tender 
relations than friendship cannot sway. 

In “The Memorable Sayings”, St. John (a monk 
from Egypt who died in the first half of the fifth 
century) offers on that subject the following parable: 

‘There lived in the city a beautiful temptress, 
who had many admirers. The governor of the area 
became fond of her. One day he told her: promise 
to live purely, and I will marry you. She agreed, 
and entered his house. Yet, her former admirers 
had been looking for her and, having found out 
that she had been taken by the governor, they had 
been trying to figure out how to gether out ofthere. 
‘They reasoned, if we were to enter the house, the 
governor would have us arrested; but we will do 
the following: let us go behind the house and 
whistle; she'll recognize our call and come out. 
‘They did just that. However, the temptress, who 
had come to her senses, upon hearing the call 
closed her ears and, running into the inner 
chambers, closed the doors. 

St. John interpreted this parable thus: the tempt- 
ress is the sinful soul; her soul — passions and sinful 
people; the governor — Christ; the inner chambers — 


the heart, devoted to Christ; the whistling — the 
temptations of thoughts and encounters. 

‘Thus, the soul that has turned to the Lord always 
retreats into the heart, in order to stand there before 
the Lord, and thus chase away the arising tempta- 
tions. 

‘This is how sinful strings, ripped by the first 
resolve to serve the Lord, are easily torn apart there- 
after, each time the enemy schemes to entangle the 
amending sinner. 


Verse 62 
At midnight I arose to give thanks unto Thee 
for the judgements of Thy righteousness, 


‘This verse and the two final ones point to the 
methods used to tear oneself away from the bonds of 
sin, Much of what has been said up to this point has 
the same meaning, because to consider the order of a 
new life, and to define it by commandments, is a 
technique for withstanding sin. To be ready ahead of 
time for possible encounters which might temptisalso 
a method; and it is also a method to sever all sinful 
relations and change habits which sustain sin, How- 
ever, here are shown the most decisive methods. 

At midnight I arose. We understand this as night 
vigil, spent in glorifying God and prayer. St. Athanasius 
writes: “Not only the day, but the night, even the very 
middle of the night, when overcome by the most 
pleasant sleep, did I spend in singing of Thee and Thy 
just decrees. So did act the divine disciple Paul with 
Silas when, wounded and beaten, with feet tied, he 
blended prayer with singing, and reaped the fruit of 
his beautiful vigil, because he experienced within 
himself divine generosity.” 

‘The words of St. Ambrose come close to this: “It is 
not enough to pray during the day. One ought to get 
up atnight, and at midnight. The Lord Himself spent 
nights in prayer, to stimulate you to prayer through 
Hisexample. Earlier, the Prophet had said: Iremem- 
bered Thy name in the night [v. 55]; now he says: At 
midnight I arose — to teach you to get up not only at 
night, but in the very middle of thenight. It is possible 
to remember at night, and not to get up; it is possible 
toget up and not get up to pray. Yet, he says: I got up 
at midnight, and got up to pray and give thanks to 
God. At this time particularly one ought to pray to God 
and bewail one’s sins; not only ask forgiveness of past 
sins, but to tear off through prayer the sins of the 
moment, and to shield oneself from those of the future; 
foratthat time many temptations are approaching us. 
For at that time, more than ever burns the fire of 
passions of the flesh; hanging onto it, the enemy puts 
up his most alluring baits. Then bloodis in a stronger 
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motion; and the mind, overcome by sleep, loses its 
keenness. And the enemy approaches freely, and 
throws around his nets to ensnare the soul which has 
put aside prudence. 

“The impure spirits surround her, encircle her 
with darkness, and begin to suggest every ill desire, 
insinuating that there is no one to see, no informer, no 
witness. If the mind resists, they begin to argue, 
showing as an example the many saints who have 
sinned, and afterwards begged forgiveness and atoned 
for former sins. The enemy hates such amendment; 
but in order to seduce he promises its possibility. 
However, when he manages to extract consent to sin, 
then, seeing that the soul is restrained from sin itself 
not by love of virtue but by fear of censure and 
punishment, he talks her into all kinds of deceitful 
thoughts. She begins to tell herself: Who sees me? 
Darkness surrounds me, walls hide me; whom should 
I fear? (Sirach]. 

“The Most High does not see; our sins do not reach 
‘Him; He does not look at our hideous behavior. Thus 
is that time propitious for temptations. Look all this 
over, and boldly ascend with your mind towards God, 
in order that the enemy, seeing how his access to your 
soul is barred through the light of your sojourn with 
God, will run away from you, and you will pass 
through the midnight time without temptation. Get 
up to pray at that hour when the enemy is wont tocast 
us into sinful doings. The bigger the danger, the more 
‘one needs to draw aid from above. It is ready — but 
only to the one who is alert and prays. Get up, then, 
and alert your mind, and your Guardian will not 
slumber, if He will find you awake. Incited by the 
alertness of your mind, He will get up Himself; He will 
command the winds and they will subside, and calm 
will descend into your chest, aroused by the storm of 
the enemy’s onslaught. 

“We ought to get up at that time also because the 
Bridegroom shows up at midnight. Watch out, lest He 
find you asleep. One ought to get up to glorify the 
Lord, and to sing unto Him hymns of gratitude. One 
must give thanks to His eternal judgements, ascribing 
to Him anything good that befalls us. That you are on 
the path of godliness is His adjudication: He keeps 
those who devote themselves to Him. And one ought, 
to act in that manner at any time, neither during the 
day or at night ceasing to glorify God.” 

And all those who have wanted to cut short in 
themselves all evil and instill godliness love to devote 
midnight to prayer, and in general pass most of the 
night in talking to God. St. Isaac the Syrian attributes 
to this devotion a very great importance in spiritual 
perfection. Why, then, does the Prophet, of all the 
devotional exercises, mention only this one? Because 


it is the abbreviated deseription of all the others. He 
who does not let his body rest even at midnight —is he 
going to leave it alone at any other time? Is he going 
to satiate it and give it to drink in abundance? Is he 
going to let it indulge in laziness at work? Is he going 
to allow washings, and incenses, and fragrant oint- 
ments? Would he allow walks and entertainments? 

Getting up at midnight is the flower on the tree of 
all bodily spiritual exercises. Equally, prayer at 
midnightis an abbreviation ofall spiritual exercises of 
the soul: spiritual vigilance, courage, attention, 
meditation about things divine, absorption into divine 
words, the contemplation of God’s mysteries and all 
the doings of His providence, and all the other things 
usually undertaken by the soul with intent to with- 
stand sin and passions, and for the implanting of 
virtues. 

‘The Prophet mentioned only this, knowing that he 
who acts thus knows that behind this midnight watch 
stand all the other doings proper to all who advance 
spiritually, and therefore saw no need to mention 
them. Yet, following the directions of his prayerful 
supplications, this item had to be touched, as an 
absolutely indispensable linkin thechain ofhis lessons. 


Verse 63 
Tama partaker with all them that fear Thee, 
and with them that keep Thy commandments. 


“Simmachus says ‘friend’ instead of partaker, and 
the Syrian translator says ‘friend’. Turning away 
from those who choose what is contrary to Thy laws, I 
had as companions and close friends those who put the 
fear of the Lord above all, and have decided to live 
according to the law. The same thing has been said by 
the Prophet in another spot: But Thy friends, O God, 
have been exceedingly honorable to me [Ps 138:17].” 
(Theodoretus} 

Before, sinful relations with sinners were put 
forward as the strongest tie, dragging towards sin. 
Now, tocounteract this, a pious relationship is offered 
with God-fearing and virtuous people. In the mid- 
night prayer, the Prophet has gathered in his person 
all the labors undertaken by a person for the sake of 
personal virtue. In the relation with those who fear 
God and are keeping His commandments, he unites 
everything we can make use of to overcome evil with 
the help of others who are walking in the same way — 
that is, conversations, brotherly advice or elderly 
command, and mutual love. Through all this getting 
tobe a partaker with other devotees of virtue, the one 
who strives comes to be as strong as they are strong 
together — and God amongst them. If the Lord is 
where twoor three are gathered in Hisname, the more 
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so where there are tens and hundreds of them — 
especially if none of them pulls to the side or back- 
wards, but all move forward and forward, to the honor 
of the higher calling. He who has joined such a 
fellowship has no time to get weak or stray away. The 
example and contest continually fire up the zeal and 
offer ways to satisfy it. 

‘A young spiritual struggler once asked a saintly 
elder: How can the fear of God be acquired? Go, said 
the elder, attach yourself to aman filled with that fear, 
and you will learn how to fear God. Another elder was 
asked: Why don’t you teach your disciple, and why 
don’t you tell him what and how to do things? He 
answered, Why teach? Let him look at me and do the 
same thing. Example is the best teacher of the fear of 
God, and ofany other virtue. It does not utter a single 
word; yet it explains and teaches everything in such a 
way that no word need be added. And how powerful is 
‘common prayer! It was said of the desert monks that 
there was nothing that they could not have asked for 
in their prayers for anyone, when they came to pray 
together. That is why as long as there was brotherly 
union, and as long as they were all zealous of perfec- 
tion, their spiritual life flourished. Anyone told them 
with faith, Brothers and fathers, such and such a 
temptation oppresses me; pray for me! —and prayer 
began, and the temptation vanished. 

‘And at every time and every place, the relation- 
ships of God-fearing people, their mutual love and 
trust, dispense such strength by their moral compo- 
sure that every one of them is able to withstand every 
temptation, no matter how powerful. This is why the 
holy Prophet, talking of the ways and means which he 
used against sin, placed amongst the most powerful 
ones brotherly relations with those who fear God and 
keep His commandments. 

“He who,” says St. Gregory the Great, “adheres to 
aman whois a seeker of godliness, he profits from just 
being with him, and not only by talking to him and by 
his example. By this, he enkindles in himself the love 
of truth and virtue; he learns how to free himself from 
the sinful darkness; he acquires the desire to contem- 
plate light eternal. You will not find in him any trace 
of indifference or coolness towards things divine.” 


Verse 64 
The earth, O Lord, is full of Thy mercy; 
teach me Thy statutes. 


The spiritual labors which a devotee of godliness 
carries in himself, and the support which he receives 
from relations with God-fearing people, are by them- 
selves only human instruments, and are effective only 
tothe limit ofhuman powers. If they become powerful 


to overcome evil, it is because it pleases the Lord to 
apply His power to them. Drawing near God's grace, 
they disperse evil and become steady in godliness. 
Yet, with all ofthem, the attentive faith does not dwell 
on them. Rather, by-passing them, it ascends higher 
and, with all its own efforts and with all the help from 
others, expects aid from above. This is what the 
Prophet has in mind by the words: Teach me Thy 
statutes. 

‘And I, says he, have trained myself in spiritual 
and bodily discipline. Others are teaching me by word 
and by example; yet, the one and the other are un- 
certain, and not very successful. Thou Thyself, O 
Lord, teach me everything, and show what I must do, 
and give the ability to do it, and the strength to do it. 
‘Asa master who takes up an ignorant one and, having 
taught him, later lets him go, a true expertin his trade 
— so do Thou, O Lord, take me and teach me the 
mastery of godliness, and the pleasing of Thee alone. 
‘Thisis what the Prophet asks! His hope toentreat the 
Lord and to obtain what he asks for is based on God's 
kindness alone. The whole earth, says he, is fullof Thy 
mercy, O Lord. Shall I be the only one without it? I 
hope, © Lord; Thou shalt not deprive me of Thy mercy. 
Iseek for myself neither riches nor fame nor glory, but 
only to be taught how to please Thee, by truly carrying 
out all Thy commandments. If Thou feedest the 
irrational animals, could I doubt then that Thou shalt 
nourish my soul, created by Thee in Thine image and 
likeness? The earth, O Lord, is full of Thy mercy; teach 
me Thy statutes. 

Inthe task of spiritual perfection, thisnon-reliance 
on oneself and others, and the expectation of true aid 
from the Lord alone, is a disposition of the greatest 
importance. 

Usually, the one who decides to work for the Lord 
intends to doa lot on his own, and does; but this doing 
does not go beyond teaching himself the exterior 
appearance of a godly life. He may learn to keep back 
sinful impulses in the soul, so as to prevent them from 
breaking through, as in the case of anger. Yet, virtue 
must be implanted in the heart, and for that the 
passions must be dislodged from it. The mind must be 
placed before the Lord and always abide with Him. 
One must become holy and blameless in mind and 
body ineverything, as becomes one preparing toreceive 
the kingdom of heaven, where nothing impure will be 
allowed to enter. 

Who will establish all this in a soul? Only the Lord 
through His grace! The one who has begun zealously 
to work for the Lord is soon taught by experience that 
on his own he is not good for anything. Further tests 
affirm him more and more in that conviction, and the 
matter ends with the complete devotion of oneself and 


one’s destiny to the will of God, with the ery ofthe soul: 
Through destinies known only to Thee, save me! And 
such also is the meaning of the words of the Prophet. 

‘Those with experience in such doings say: when 
passion is provoked and thoughts are confusing the 
soul, do not fight by yourself, but call to the Lord for 
help, and He will defend you. And this actually 
happens. However, as in one case, so in another, and 
in every case. As in one day, so in all the other days 
seek protection from the Lord always and in every- 
thing, and He will not let the enemy overcome you. So 
goes the struggle with the passions. And how are 
virtues rooted in? 

Says the Apostle: Ihave planted; Apollos watered; 
but God gave the increase [I Cor 3:6]. This happened 
to the Corinthians, this happens to everyone. For 
without Me, says the Lord, youcan donothing[Jn 15:5], 
It follows, do not even try! Get up and cry: O Lord, 
teach me Thy statutes. 

St. Ambrose writes: “The Prophet wants to be 
taught God's statutes by the Lord Himself, because it, 
is difficult to find such a teacher on earth, who could 
manage to teach what he himself does not know. 
Therefore he turns with his inner longing to that 
‘Teacher Who is the only truthful Teacher. For how 
can man teach anything truthful, when he himself is 
falsehood? And rightfully did the Lord not allow 
anyone tobe called “teacher” on earth, for there is only 
one true Teacher for all. And how could David have 
been seeking another teacher when he himself said of 
God: He that teacheth man knowledge? [Ps 93:10] 

“God teaches and enlightens the souls, pouring 
into them the light of knowledge, when they seek Him 
and open their hearts to accept the light of heavenly 
grace. Ask, and it shall be given you [Matt 7:7]; knock 
on the doors of Scriptures and they will be opened to 
you—but again, by none other than God the Word, of 
Whom you read in the Revelation that He, as the 
Lamb, opened the book sealed with seals.” 


Translated from the Russian by Fr. Gleb Wleshoff 


The Commentary 
began with issue #60, 
and will continue 
until completed. 

In God's time 

and if it be His will, 
the complete work 
will be re-edited 

and re-printed 

in book form. 


x023 
008 
R043 
x027 
XxO1L 


‘Tue St. Jonn or Kronstapt Press BooKsERVICE 
Retail titles Oct. 1990. Please order by stock# & title, noting terms on last page of listings; recent additions bold-faced. 
Rt. 1 Box 205; Liberty, TN 37095 USA; 615/536-5239 


AUDIOTAPES 
‘Apostasy and Antichrist 
Dormition of the Mother: 
(St. Dimitry of Rostov) ... 
Indication of Way into Kingdom of Heaven 


10,00 


5.00 


110,00 


(Q-tape set; Fr. Constantine Fedoroff). 10.00 
ath to Salvation 

(Abp. Theophan the Recluse; 2-tape set) 
atristic Teaching on Fallen Nature of Man 5.00 
Uganda Mission (Fr. Gerasimos; 2-tape set) mv 10.00 
Wonderful Revelation to the World (St. Seraphim’s 
Conversation with Motovilov) . 


10.00 


BOOKS FOR CHILDREN 
‘Abraham and Sara (* 
Daniel in the Lions’ Den (*) 
John the Russian, St, 
‘The Great Flood (*). . 
‘The Three Children in the Furnace (*) 


LITURGICAL BOOKS & AIDS TO ORTHODOX LIVING 


‘M003 
‘MOOL 
Mo04 
ROW 
DOOL 
RO81 
R108 
R006 
R135 
R103 
ROS 
ROT. 
RU 
ROO4 
K101 
R132 
O80 
ROOT 
R099 
R009 
D002 
Do02L 
x07 
R134 


RIM 
RUG 
R12 
R123 
R19 


1990 Church Typicon & Calendar(*) .. 
1990 Orthodox Pocket Planning Calendar (*) 
Church Directory 1990-1991 (*) 
‘Commemoration of Living & Dead, Book of .. 
ine Liturgy of St. Gregory(*) 
Divine Services (NaSSaf) «nnn 
Divine Services, Manual of the Church's ( 
Foods for Paradise. 
Herman of Alaska & St. Paisius, Services to S 
Holy Communion, Akathist for. 
Holy Communion, Canons for. 
Holy Communion, Service of Preparation for 
Holy Saturday, Lamentations of ..... 
Lenten Cookbook for Orthodox Christians... 
Liturgy Commemoration Pads; 5 pads/100, ppd....20.00 
Passion Gospels, The Twelve 
Prayer Book (Holy Trinity 
Prayer Book, Old Rite 


Purity, Prayers for. 
Service in Time of 
Service in Time of Drought, looseleaf(*) 
Typica, The Office of the (+)... 
Xenia, Life & Service to St... 


LITURGICAL SERVICES 
from the Monastery of the Veil 
Antony the Great, Vigil Service of St. . 
Ascension, Vigil Service for the... 
Circumcision & St. Basil, Vigil ofthe . 
George, Vigil Service of St 
Holy Cross, Procession of the 


BSsee 


4 


R121 John the Theologian & Arsenius, 

Vigil Services of SS 
RII7 Peter & Paul, Vigil Service 
R120 Protection (Veil) of Our Lady, Vigil & Aka 
R118 Sergius of Radonezh, Vigil Service for St. 
R138. Weekday Octoechos, Tone I 
R139 Weekday Octoechos, Ton€ IT wnennonn 
R140 Weekday Octoechos, Tone LIT wm 


COLLECTED LIVES OF SAINTS AND STRUGGLERS 
R102 Eugenia, Martyr, Hieromartyr Antipas 
ROS4c Orthodox Saints (Poulos), Vol. III (hdbd) 
ROS4d Orthodox Saints (Poulos), Vol. IV (hdbd) 
ROS6 Royal Martyr Sisters, The 
ROS2a Russia's Catacomb Saints, hdbd 
ROS2 Russia's Catacomb Saints, paper 
R048 Three Byzantine Saints: Daniel the Stylite, Theodore 

of Sykeon, John the Almsgiver .. 
RO7S Turkish Yoke, New Martyrs of the 
RII1 Vita Patrum (St. Gregory of Tours) .. 


INDIVIDUAL LIVES OF SAINTS AND STRUGGLERS 
Martyrdom, 


X035 Adrian & Natalia, S 

Service & Akathist (*) 
R101 Alexis, St, the Man of 
R086 Anastasia the Deliverer from Potions, St. 
R037 Anastassy, Metropolitan... 
X006 Anna of Novgorod, St. (*) 
O85 Anthony of Voronezh, Archbishop 
R072 Anthony, Metropolitan 
ROMS Athanasia, Blessed .. 
R070 Basil, St, Bishop of Kineshma 
X038 Benedict of Nursia, St: 

Life, Service, Akathist & Rule (*) 
R058. Dorothy, The Holy Martyr. 
R090 Edward the Martyr, St., the Recorded Miracles. 
X05 Eleutherius, Suffering of St. ( 
ROS) Elijah, The Holy Glorious Prophet 
RO79 Elizabeth Feodorovna, Royal Martyr , 
X010 Euthymius, Ignatius & Acacius of Athos, SS. (*...2.50 
R087 _Feofil, Hieroschemamonk 
R092 George, The Great Martyr 
R131 Gerasim of New Valaam, Father 
ROO? Herman of Alaska, St. (Little Russ. 
ROS7 Herman, Fr.: Alaska’s Saint 
R068 Joachim of St. Anne"s Skete, Elder. 
RO9S John the Theologian, The Life of St... nS O0 
R082 John the Wonderworker, Blessed. 
RO44 Joseph of Optina, Elder 
R100 Juliana of Lazarov, St. 
X032_ Luke, Apostle: Life and Service (*).. 
ROSO Maria of Otonets 
X034 Mary Magdalen, St 
ROG6 Mary of Egypt, St... 
OSL Maximos the Confessor .. 


Melchizedek, Elder 
‘Moses the Ethiopian, St. 
Mother of God, Kazan’ Icon of the: 
History, Service & Akathist (*) 
“Mother of God, Kursk Icon of: 
History, Miracles, Service & Akathist (*) 
Nicholas, St., Translation of Relics: 
Account and Liturgical Service (*) 
Nicholas, St Life, Service & Akathist. 
‘Nina, St., Apostle to Georgia: Life & Service 
‘One of the Ancients: 

Elder Gabriel of Pskov & Kazan... 
Paisios the Great, St... 
Papa-Nicholas Planas. 
Peter Michurin, Righteous Youth 
Peter the Athonite, St. (* 
Philaret, Met.: A True Holy Confessor 
of these Latter Times. 
Salt of the Earth: Elder Isidore 
Sava the Sanctified, St... e 
Seraphim of Sarov, St. (Zander) 
Seraphim’s Seraphim ... 
Spyridon of Tremithus, St. 
Spyridon, Miracles of St. *) nnn 
Stephen the New, Suffering of St. (*) 
Thalsia, AbbESS srw 
‘Theotokos, Kolomna (“Reigning”) Icon of the: 
‘Appearance, Service & Akathist (*) 
Vladimir, Metropolitan of Kiev, New Martyr (*) 
Vladimir, the Enlightener of Russia, St. (*) 
Xenia of St. Petersburg, Life & Miracles of BI. 
Xenia, St. the Wandering Stranger... 


rennnnns2.00 
et) 


MISCELLANEOUS WORKS 
1000 Years of Christianity in Russia, 
July 1888: Celebration in Holy Russia (* 


MISSIONARY MATERIALS 
‘A Man is His Faith (Fr. Alexey Young) (*) 
‘Against False Uni 
Calendar Question (Eng. & Russian txt).. 
Christianity or the Church? 
Christianity or the Papacy... 
‘Church is One, The (Khomiakov) . 
Ecumenism, Communism & Apostasy (*) 
False Witness: 

Dialogue with the Jehovah's Witnesses (*) 
Gods Revelation to the Human Heart 

(Fr. Seraphim Rose) 
Great Divide, The Fe. Alexey Young) 
Heavenly Realm (Fr. Seraphim Rose) ..... 
Indication of Way into Kingdom of Heaven 
Letters from a Convert (*).. 
Moroni vs. St. Michael: Dialogue w/Mormons (*). 1.00 
Orthodox Way, The (Ware) x 
Orthodoxy & the Religion of 
Prayer, On 

(fr. Letters of Bp. Theophan the Recluse) (*) 
Protestant Sectarians, 
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Missionary Conversations with... 
Restoration of the Orthodox Way of Life (*).. 
‘Sacramental Life, The (*) 
‘Vatican and Russia, The; 

& Visions Outside the Church .... 
‘What is a Bishop? (* 
‘What is Orthodoxy? 
‘Where Did the Bible Come From? (*) nme 


xo19 
000 
RI37 


x024 
R089 
X036 


PERIODICAL BACK-ISSUES 
POO2 Agape Community Newsletter, "73-'78.. 
Living Orthodoxy, back issues (*) 


POOIb individual issues, ea. 2.50 
POOIc Vols. I-X1, loose, each: 12,50 
POO1a3. Vols. V&VI, hardbound .. 25.00 
POOla4 Vols. VII&VII, hardbound, 30.00 
POOlaS Vols. IX&X, hardbound .. 40.00 
PO10 Orthodox Life, 1989, bound (paper)... 13,00 


POSTERS 


(all laser-printed originals on heavy parchment paper, 
8.5211", suitable for mounting or framing) 
Don’t Blame Me (*) .. 


ST. JOHN OF KRONSTADT 
John of Kronstadt, Fr. (Bp. Alexander) 
My Life in Christ, hardbound... 
On Prayer 
Spiritual Portrait of St John of Kronstadt (*) 
St. John of Kronstadt: 
Life, Service & Akathist Hymn (*)... 


‘THEOLOGICAL & HISTORICAL WORKS 
‘Angels, Orthodox Teaching on the Holy 
Antichrist (Fr. Boris Molchanoff) (*) 
Apocalypse (Abp. Averky) .. 
Apologetical Talk 
Apostasy and Antichrist. 
‘Arena, The (Bp. Ignatius Brianchaninov), 


oe 22.00 
lessed in the Orthdox Church 3.00 
‘Averky, Abp.: Stand Fast in the Truth 
Averky, Abp.: Works, Vol. I. 
Averky, Abp.: Works, Vol. II 
Body, Teaching of Holy Fathers on the .. 
Bride of Christ, Th 
Christ isin our Midst... 

Christ the Savior & the Jewish Revolution 
(Met. Anthony). 
‘Chronicle of St. Theophanes (A.D. 602-813) 
Confession (Met. Anthony). 
Council of Florence, History of the. 
Defense of Monasticism (Met. Anastassy) 
Divine Liturgy, Meditations on the (Gogol) 
Etemal Mysteries Beyond the Grave .. 
Future of Russia & the End of the World, The (*) 1.00 
Georgian Church, Short History of the .. 7.00 


RO14 Holy Fathers, [ustrated Sayings of the O78 Philaret, Metropolitan of New York: 
ROT? Holy Spirit, Church's Teaching About the Selected Writings I. 

(Met. Anthony Khrapovitsky) ... ROR3 Selected Writings II 
R114 Illness, Teaching of Holy Fathers on ... R094 Selected writings v. III 
RO36 Jesus Prayer, Introduction to the ... O33. Redemption, Dogma of (Met. Anthony) 
R128 Medieval Russian Churches, hdbd. R127 Russian Primary Chronicle, hdbd. 
R09 — Mother of God, Orthodox Teachings on the ROI6 Seraphim, St. (Little Russian Philokalia !) 
R091 Mother of God, Orthodox Veneration of the. R133 Sin of Adam, The (St. SymCON) mo 
ROI8 Mystical Theology of the Easter Church .. X012__ Situation of the Orthodox Christian 
O17 Nazarius of Valaam, Elder in the Contemporary World, On the (*) 

(Little Russian Philokalia 11) RO2I_— Soul Afier Death, The 
R035 Orthodox Dogmatic Theology X031Theophan of Poltava, Letters of Abp. (*).. 

(Pomozansky), hdbd. R062 _Tikhon the Confessor, Patriarch of Moscow: 
R093. Orthodoxy in the USA, Life and Works. 
X041 Papal Infallibility, The Myth of (+)... RO63_—_Unity of the Church, The 5.00 
RII5 Passions, Teaching of Holy Fathers 0M the jo.n2.50  ROI2 Unseen Warfare (Theophan the Recluse) 

Titles marked (+) re publications ofthe St. John of Kronsiact Press; YOO4 Way of the Ascetics (hdd), 
‘please inquire conceming quantity prices. 
MISSIONARY LEAFLETS 


are all priced @ 25¢/copy (plus P&H). Bulk prices on (*) leaflets: $15/100; $30/S00; $50/1,000 (plus P&H). Orders for bulk leaflets 


alone cannot be shipped bookrate in US (but can 
a custom "for informatio 

Anointed Sovereigns, Mystery of the 

Appearance of the Cross in 1925 

Ascetic Podvig of Living in the World (Abp. Laurus) 

Baptism of Russia, a Brief History 

Bible Translation, Which Should T Use? 

Calendar Question 

Children & Prayer (*#) 

Christian Love as the Basic Principle of Morality 

(Met. Philaret) 

CChurching, Rite of 

Emotional Development of Children; 

and On Christian Hope (Met. Philaret) 

First Ecumenical Council 

Fr, Maxim Sandovich, Persecution & Death of 

Great Council of the Orthodox Church, 

Summoning of the 

Guidelines for Othodox Christians (Met, Philaret) 

Holy Mysteries, Twelve Articles on the 

(St. Dimitry of Rostov) 

Holy Scriptures in Orthodox World 

How to Form an Orthodox Conscience (*#) 

Tconography Is, What Orthodox (Kontaglou) 

Iconography, Discourse in 

Invisible Church?, Is There an 

Jesus Prayer, The 

King’s Mercy Promised and Published for Criminals, 

and Shown to Those Who Repent 

(St. Tikhon of Zadonsk) 


NOOS 
NOI 
NO29 
NOO7 
NO34 
NOI8. 
NOO3 
Loos 
N030 
NO23 


‘NOOB 
‘NO17 
N025 
NO13 
N036 


1.006 
1.008 


L001 
L002 
No02 
1007 
L009 


NO19 


broad); allow extra postal or UPS cost. (#) leaflets may be ordered with 
imprint @ $20/title additional; inquire for details. 


Marriage, Meaning of Christian 
New Martyrs, The 

Orthodox Family (Met. Phitaret) 

Our Living Mystical Church 

Papal Infallibility, The Myth of 

ious Life, Principles for a 

Prayer without Kneeling 

Prayer(*) 

Prayer, A Word from the Metropolitan about 
Recognizing Misfortune or Trouble Leads One to Seek 
Deliverance (St. Tikhon) 

Russian Church Abroad, On the 

Signs & Miracles, On 

Sin, Nature of (Met. Philaret) 

Spiritual Works, Sermon on Reading 

Stern Warning to Parents concerning unbaptized, 
stillborn and aborted infants; also concerning infants 
who die during birth 

‘The Orthodox Church: Heaven on Earth(*#) 

‘The Orthodox Church: 

Our Mother; the Ark of Salvation (*#) 

‘True Orthodoxy (Abp. Averky) (*) (#) 

‘What is an Orthodox Woman? (*) 

‘What is the Orthodox Church? 

‘Where is the Church? (*#) 

Who Are We? 

— the Russian Orthodox Church Outside of Russia (*) 
Will the Heterodox Be Saved? (Met. Philaret of NYC) 


Postage & Handling must be added to all Bookservice orders: up 
10 $20, $3; 0 $50, 4; over $50, $5. Customersoutside USA please allow 
nudditional §2/order. Orders are normally shipped by book post. Where 
reasonable, UPS, First Class or Priority may be used instead. If you 
specifically wish more rap delivery, please allow for First Clas/Priority 
rates, Airmail shipments to Canada are reasonable for smaller orders, bul 
quite expensive elsewhere abroad. Be sure to make adequate allowance; 
any excess will be credited, 


Shipment time: Shipment is normally made within 48 hours of 
receipt of your order. Delays may occur due to circumstances beyond our 
‘control (or our temporary absence from home), but these are rare. 

Remittances in US funds, please, to: 

‘THE ST. JOHN OF KRONSTADT PRESS (chock or money or- 
der), Rt 1 Box 205; Liberty, TN 37095. 

Due toour limited resources, we mustask that allonders be prepaid. 
‘An invoice charge of $2.00 will be added to telephone orders & orders 
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next page for more information, please! 


without payment, which may be accepted from known customers. 
Underpayment of orders is of course to be avoided; however, slightly 
underpaid ordees will normally be shipped without delay; payment of any 
‘balance due must be made within 10 days of receipt. Ifa reminder must be 
sent, a surcharge will apply. Overpayments on orders will be credited 10 
your account, and may be applied to future orders. Refund on request, 

Price changes will of course occur from time to time; you will be 
billedorcredited for any difference. Errorsinlistings ofthis size may also, 
of course, occur. We apologize for any inconvenience which may arise 
therefrom. 

Back-orders: Although every effortis made to assure thatorders can, 
be shipped prompily, on occasion a title may be unavailable atthe time of 
shipment, Ifitcan be reasonably expected to be available in the near future, 


{twill be back-ordered and automatically shipped to you upon availability, 
otherwise, your account will be credited as in case of overpayment. 

‘Stock numbers and your Customer# (the same as subscriber for 
Living Orthodoxy, the number in the upper left comer of your mailing 
label) aze vitally important to the processing of orders. Please be sure to 
indicate them clearly. 

‘Wholesale terms may apply to orders for larger quantities of tiles 
published by the Press; please inquire for a wholesale pricelist & terms, 

Returns will be accepted only for defective books. If attleother than, 
the one which you intended should accidentally be shipped, correction wll 
‘be made without charge provided that your original order was made using 
fur stocks, and that you forward a copy of your original order and invoice 
with your request for replacement. 


NEW MENAION SERVICES AVAILABLE 


315 
316 
305 


306 
307 08.05 ....Eusygnius / FF Transfiguration 
308 08.09 ... Matthias / AF Transfiguration 


309 
310 
3 
312 
313 
314 


08.11... Euplus / AF Transfiguration 
08.12 ....Photius / Maximus / AF Transfiguration .9 3.65 
08.18 ....Florus & Laurus / AF Dormition 18..3.30 
08.19 .... Andrew Gen. / AF Dormition . 
08.25 ....Bartholemew / Titus 
08.30 .... Alexander John & Pau 

AF of Beheading of St. John Baptist. 


317 10.17... Hosea / Andrew 2.60 
318 Joe! / Varus 

319 

320 


1025. 


325 11.04 ....Joannicius / Nicander / Hermas 8.3.30 
326 11.15 ....Gurias, Samonas & Abibus 5.2.25 
327 12.01 Nahum 3155 
328 12.17 ...Daniel & 3 Youths 72,95 


‘These services have been released since the last listing in 
Living Orthodoxy. A complete listing is published annually 
in the Church Calendar and Typicon. Please order by SN 
(essential) and service name, adding for P&H (1st class in 
USA & Canada, airmail elsewhere) according to the total 
number of pages ordered: up to 30pp.,.$2.50; to 90pp. $4.50; 
10200pp., $6.50; over200pp. $8.50. Outside USA & Canada, 
please double the allowance (any excess will be credited). All 
ordersmustbe prepaid in USS. Orders cannot be combined 
with Bookservice orders for postage purposes. Order 
from: St, John of Kronstadt Press; Rt. | Box 205; Liberty, TN 


321 Ms & Ms - me 

323 1028 Terence Stephen Sc 2e) 37095 USA. A recent complete list will be sent with your 
322 1028 Parasceva... : order, together with details conceming Deposit Accounts for 
324 101 : automatic shipment of future releases. 
eee 


all provide Church and 


CHURCH CALENDARS — DIRECTORY 


—THREE DIFFERENT CALENDARS (IN ENGLISH)— 


comprehensive information concerning fast and feast days and seasons, and much additional information 


g 


i 


civil calendar dates, 


The 1991 Church Calendar and Typicon 
large 8 5x11 format, 6pp. an exhaustive commemorations list for each 
day, detailed information for Sunday and festal services, indexing of 
“Mention services & saint’ lives availabe, and information concerning 
other liturgical materials in English 
$10!copy postpaid for prepaid orders before 12/1/90 


The 1991 Orthodox Pocket Planning Calendar 
provides space for daily engagements; includes principal commemora- 
tions for each day & daily Scripture readings; 3.5x6.5" pocket formal, 
thin paper, week at-a-glance, sturdy plastic slip.cover 
385 postpaid ($4 ea. add'l copy to same address) 
‘for prepaid orders before 1211/90 


The 1991 Orthodox Wall Calendar 
1148.5" wal format, red & black: a month on a sheet with principal 
‘commemorations for cach day, Scripture readings, and sufficient space 
for brief notations; fasts & feasts noted 
reduced to $41 copy postpaid for prepaid orders before 11/19/90 


1991-1992 Directory of Parishes and Clergy 
Russian Orthodox Church Outside of Russia 
Comprehensive directory of parishes and Church organizations, 
institutions and sources of supply. Independent clergy directory with 
substantial personal information as well as home addresses and 
telephones where available. 5.5x8.5” format, thin-paper, durably bound 
for a year's service — PUBLISHED Sumer 1991, 

(Gee Bookservice list for current edition) 
$10\copy postpaid for prepaid orders before 6/1/91 


Outside US! 


ry, $2.50 for 1s copy, SI ea 


‘* additional Pocket Calendar ($38.50 outside USA); or order all 
* subscription to Living Orthodoxy 


Special offers: all thes calendars andthe 199171992 Church Directory. prepaid by 11/1790 @ Si0/st and rectivean 


(bimonthly) for $30 ($2 savings) ($38 outside USA) 


"ease add for P&H: Calendar & Typicon, $3/copy; Pocket Calendar, SI/copy; Wall Calendar, Si/copy: 


wid copy — paid in SUS, please! 


I three Calendars and a one-year new (your own or a gift) 


